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1. Abstract

The structure of this article is fairly complicated, so I first provide a skeletal overview.

Samagamasutta (Majjhima Nikaya No. 104) and the two corresponding Chinese translations
are largely parallel to the Vinaya Samathakkhandhaka. However, when they are compared in
detail, there is a significant difference, which is due to the circumstance of the composition of
Samagamasutta.

Samagamasutta disregards trivial disputes arising from the daily behavior of monks(bhikkhus),
as defined by Vinaya Pitaka, while it asserts that disputes concerning the Way and Practice
(magge va patipadaya va vivado) are a serious problem for the samgha. Furthermore, it presents
a method for resolving such disputes. At that time, Samagamasutta took sentences from
Samathakkhandhaka and used them in different meanings. However, the use of these sentences
in Samagamasutta was extremely careless. As a result, the intent of Samathakkhandhaka was
seriously misrepresented and explained in a totally incorrect way.

Meanwhile, there is a statement in Samathakkhandhaka in which dhammakathikas are unex-
pectedly criticized, completely out of context, as “those who do not understand the Vinaya rules.”
Samathakkhandhaka strangely stipulates that such dhammakathikas should be expelled from the
meeting at which decisions are made regarding the resolution of a dispute. It is exactly here that
Samagamasutta misused the text of Samathakkhandhaka.

From the above, the following situation can be inferred:

1. In order to justify their own position, the dhammakathikas, who downplayed the Vinaya
rules, stated in Samagamasutta that resolving disputes concerning doctrinal matters such as the
Way and Practice was what was important for maintaining the samgha. At that time, the compiler
of the sutta quoted from Samathakkhandhaka but without fully understanding the Vinaya. As a
result, an important mistake was made.

2. Knowing this, the monks who specialized in Vinaya (vinayadharas) became angry and
blamed the dhammakathikas for misusing the Vinaya. Therefore, they inserted in Samathakkhand-
haka the statement, “Dhammakathikas who do not understand Vinaya should get out!” This state-

ment was totally out of context, but it became part of formal Vinaya procedure.
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(This article also includes various details that support this hypothesis.)

2. The structure of Samagamasutta

The following are the relevant materials:"
Samagamasutta: M no. 104, 2, 243-251.
Zhouna jing JAHEE: Zhong a han jing FFIE#E T. 26 no. 196, 1, 752¢8-755¢16.
Xi zheng yin yuan jing BFRRERE T. 85, 1, 904b25-907a6.
Samathakkhandhaka: Vin 2, 73-104 (Cullavagga no. 4).

The general theme of Samagamasutta is the prevention of disputes harmful to the Order. Before
discussing the content of the sufta in detail, I explain its overall structure. (Hereafter, SG =
Samagamasutta)

Samagamasutta can be divided into 14 sections (SG1-SG14) according to the contents. In
SG-1, we learn that, after the death of Niganthanataputta, there was a fierce dispute among his
disciples, which resulted in the loss of faith among the believers.? In SG-2, Cunda Samanuddesa

and Ananda report the situation to the Buddha.”

Taking this opportunity, the Buddha says in
SG-3, “A dispute about the Path and the Practice can cause severe damage to the Order® An
explanation of concrete methods for resolving disputes within the Order begins in SG-4. Starting
with SG-4, the contents are as follows:

SG-4: Six sources of dispute(5)

SG-5: An introduction to four adhikaranas (names only)®

SG-6: An introduction to seven adhikaranasamathas (names only)”

SG-7, 8: Methods of carrying out sammukhavinaya and yebhuyyasika®

SG-9: Method of carrying out sativinaya(g)

() Translations: Tachibana 1933; Nir_lamoli 1995; Horner 1959; Katayama 2001; Naniwa 2005. Analayo has pub-
lished a comparative study of these three texts: Samagamasutta, Zhouna jing, and Xi zheng yin yuan jing (Analayo
2011: 603-610). However, Analayo’s article does not contain any information directly related to my discussion in
this paper.

905c.15 and 906a10-906a21. This procedure, which is described in one place in Samagamasutta, is explained in
two parts in the two Chinese translations. For the reason, see below, pages 24-28.
O M 2, 247.28-248 4; Zhouna jing T. 26.1.754b11-754b22; Xi zheng yin yuan jing T. 85.1.905¢16-905¢22.
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SG-10: Method of carrying out amitlhavinaya™
SG-11: Method of carrying out patifiiiatakarana"

SG-12: Method of carrying out tassapapiyyasika®

SG-13: Method of carrying out tinavattharaka™

SG-14: Six ways of maintaining harmony in the Order"

The term adhikarana here refers to four types of disputes within the Order under specific condi-
tions. Although Horner translates adhikarana as ““a legal question,” I translate it as “conflict” in
this paper except in quotations from Horner’s translation. Originally, the word adhikarana sim-
ply meant “matter” or “disagreement in general,” but it was redefined in the Samathakkhandhaka
chapter in Cullavagga as a technical term referring to four types of conflict that arise in the Order
under specific conditions. The historical process by which the word adhikarana was redefined is
complicated.

I have previously published detailed studies on this subject. However, in this paper, the is-
sue of the historical transition of the word adhikarana is not directly relevant. The meaning of
adhikarana in Samagamasutta is the same as in Samathakkhandhaka, where the four types of
adhikarana were finally defined."”

The word samatha refers to the procedure for resolving the four kinds of adhikarana. The
seven samathas are listed as the seven adhikaranasamathadhammas at the end of Patimokkha
and Suttavibhariga for both monks and nuns, and the actual procedures are explained in detail in
Samathakkhandhaka."9 Tn other words, the basic structure in Samathakkhandhaka is that the four
adhikaranas are resolved by the seven samathas.

Since the text of SG-4 to SG-13 in Samagamasutta corresponds almost completely to the
text of Samathakkhandhaka, it is clear that Samagamasutta is closely related to Samatha-
kkhandhaka. However, a close examination of the corresponding points in Samagamasutta and
Samathakkhandhaka, which have been thought to be almost identical, reveals that there are

surprising differences. These differences are important sources of information for understanding

0 M 2, 248.5-248.20; Zhouna jing T. 26.1.754b22-754c11; Xi zheng yin yuan jing T. 85.1.905¢22-906a2.

WM 2,248.21-248 31, Zhouna jing T. 26.1.754c11-754¢c24; Xi zheng yin yuan jing T. 85.1.906a2-906a10.

2 M 2, 249.1-249.31; Zhouna jing T. 26.1.754c24-7552a9; Xi zheng yin yuan jing T. 85.1.906a21-906b2.

M 2, 250.1-250.21; Zhouna jing T. 26.1.755a24-755b20 Xi zheng yin yuan jing T. 85.1.906b2-906¢10.

M M 2,250.22-251.28; Zhouna jing T. 26.1.755b20-755¢15; Xi zheng yin yuan jing T. 85.1.906c11-907a5.

1 Sasaki 2007, 2008, 2009, 2010, 2011, 2012, 2013a, 2013b, 2014, 2015. In Sasaki 2013b, I discussed the rela-
tionship between Samathakkhandhaka and Samagamasutta, but my conclusions were incorrect due to insufficient
research. When I reread the materials, the true situation, which I point out in the current paper, became clear.
Previous studies on adhikarana and samatha include the following: Hirakawa 1953; Frauwallner 1956; Sato 1963;
Upasak 1975: 9-10 and 223-224; Nolot 1996; Borgland 2014a; Borgland 2014b; Borgland 2016-2017.

1 Vin 4, 207.1-207.6; 351.1-351.7; Pruitt and Norman 2001, 108.5-18; 248.1-248.13.
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the formation of Agama/Nikaya sitras.

3. Summary of Samagamasutta
SG-1

Niganthanataputta died in Pava when the Buddha was in Samagama. After Niganthanataputta’s
death, there was a fierce dispute among his disciples, which resulted in the loss of faith among the

believers.

SG -2

Cunda Samanuddesa and Ananda report the event to the Buddha."”

SG -3

And then Ananda told the following to the Buddha: “It occurs to me, revered sir, that we should
take care lest, after the Lord’s passing, dispute arises in the Order—dispute for the woe of the
many folk, for the grief of the many folk, for the misfortune of the populace, for the woe, the
sorrow of devas and mankind.”

“What do you think about this, Ananda? Those things taught by me to you out of super-
knowledge, that is to say the four applications of mindfulness, the four right efforts, the four bases
of psychic power, the five controlling faculties, the five powers, the seven links in awakening, the
ariyan eightfold Way—do you, Ananda, see even two monks professing differently about these
things?”

“Revered sir, those things taught to me by the Lord out of his super-knowledge, that is to say
the four applications of mindfulness ...the ariyan eightfold Way—I do not see even two monks
professing differently about these things. Yet, revered sir, those people who dwell dependent on
the Lord might, after the Lord’s passing, stir up dispute in the Order concerning either the mode
of living or the Obligations (Patimokkha)—this dispute would be for the woe of the many folk,
for the grief of the many folk, for the misfortune of the populace, for the sorrow of devas and
mankind.”

“That dispute which concerns either the mode of living or the Obligations (Patimokkha) is a trifle,

Ananda. But, Ananda, if there should arise in the Order a dispute either concerning the Way

1 Cunda Samanuddesa, the “novice Cunda,” is said to have been the younger brother of Sariputta, and because he was

known as “novice” before his upasampada, he was called “novice” even after he became a monk (Malalasekera
1974, 1: 877-879; Akanuma 1931: 359-360).
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and Practice, this dispute would be for the woe of the many folk, the grief of the many folk, the

misfortune of the populace, the sorrow of devas and mankind.” ®

SG - 419

From then on, Buddha’s sermon continues until the end.

There are six sources of dispute: 1. a monk is angry and bears ill-will; 2. a monk is harsh and
unmerciful; 3. a monk is envious and grudging; 4. a monk is crafty and deceitful; 5. a monk
has evil desires and wrong views; 6. a monk is infected with worldliness and is obstinate and

stubborn. These, Ananda, are the six sources of disputem

SG -5

There are four adhikaranas:? conflict caused by a dispute (vivadadhikarana), conflict caused by
an accusation (anuvadadhikarana), conflict caused by an offense (apattadhikarana), and conflict

caused by a procedure of the Samgha (kiccadhikarana).”

SG _6(23)

There are seven adhikaranasamathas (more simply samathas) for the purpose of resolving a
conflict: 1. resolving a conflict by confrontation (sammukhavinaya); 2. resolving a conflict
by taking into account a monk’s memory (sativinaya); 3. resolving a conflict by taking into

account a monk’s insanity (amitlhavinaya); 4. resolving a conflict after an admission of guilt

 Horner 1959: 31-32.

9 Starting here, SG-4, 5, 7, 8, 9, 10, 11, 12, and 13 correspond to Samathakkhandhaka, while SG-6 corresponds to
the explanation of seven adhikaranasamatha-dhammas located at the end of Patimokkha and Suttavibhanga.

& For the six bad features listed here, see Mizuno 1964: 562, 717,727, 731.

@ The meaning of adhikarana in Vinaya has changed over the course of history. In the final stage, it was defined in the
second half of Samathakkhandhaka as four kinds of conflicts. However, because the definition was inadequate, it
included some meanings that had nothing to do with the conflict. Therefore, it is not correct to translate adhikarana
simply as “a conflict.” However, it is impossible to find a perfect one-word translation for adhikarana, so for
convenience I translate it as “conflict.”” Horner’s English translation is “legal question.”

@ Strangely, although the four types of adhikarana are listed here, these names do not appear at all in the explanations
of how to carry out the seven types of samatha after SG-6. They appear here, contextually isolated, in SG-5. Given
that the main subject of Samagamasutta is not the resolution of adhikarana, but the resolution of dispute (vivada),
this passage seems unnecessary. Considering the fact that this passage is found only in the Pali Samagamasutta and
not in the two corresponding Chinese texts, it is highly possible that it was inserted later within Theravada, the sect
that inherited the Pali Nikaya.

® This section (SG-6) alone corresponds to the explanation of seven adhikaranasamathadhammas located not in
Samathakkhandhaka but at the end of Patimokkha and Suttavibhariga (Vin 4, 207.1-207.6; 351.1-351.7; Pruitt and
Norman 2001, 108.5-18; 248.1-248.13).
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(patinifiatakarana); 5. resolving a conflict by majority decision (yebhuyyasika); 6. resolving a
conflict by judgement of a monk’s ill will (tassapapiyyasika); 7. resolving a conflict by covering

the act with grass (tinavattharaka).

SG -7

The first (order according to the Patimokkha) samatha is a method involving confrontation (sam-
mukhavinaya). The conflict is resolved by discussion in an assembly of all interested parties in

the conflict.

SG -8

The second samatha is a method involving the speech of many people (yebhyyyasika). If the
conflict cannot be resolved by sammukhavinaya, the parties go to a place where a larger number of
monks live, and the conflict is resolved by discussion in which everybody speaks. This procedure

is called yebhuyyasika here.?!

SG -9%

The third samatha is a method that involves taking into account of the monk’s memory (sati-
vinaya). If a monk who is accused of a serious offense denies the charges, the resolution of

sativinaya is imposed.

SG -10

The fourth samatha is a method involving taking into account the monk’s insanity (amiilhavinaya).
When a monk is accused of having committed a serious offense in a state of insanity and he insists

on his own state of insanity, the resolution of amiilhavinaya is imposed.

SG -11

The fifth samatha is a method involving the admission of guilt (patififiatakarana). A monk who

has committed an offense apologizes for his offense in front of an older monk.

® There is a very serious problem here. The compilers of this suzta did not understand the content of yebhuyyasika

and misinterpreted it here. The details will be discussed later.
& Below, all sections from SG-9 through SG-13 also differ from the procedure defined in Samathakkhandhaka, al-
though it is not as strikingly as in SG-8. This will be discussed in detail later.
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SG -12

The sixth samatha is a method involving judgement of the ill will of a monk (tassapapiyyasika).
If a monk, when he is accused of a serious offense, changes his story trying to avoid punishment,

the resolution of tassapapiyyasika is imposed on him.

SG -13

The seventh samatha is a method that involves covering the act with grass (tinavattharaka). When
the members of the Samgha split into two factions and commit many offenses, they all gather

together, confess their offenses, and settle their conflict.

SG -14

There are six important ways to maintain harmony. (Below, these six ways are explained one by
one, but since this section is not related to Samathakkhandhaka or to my argument, I stop my

analysis of Samagamasutta here.)

4. Noteworthy points in Samagamasutta

In this section, I discuss some noteworthy points in Samagamasutta.

4.1 First point

In SG-3, Ananda is worried that the members of the Order will argue over the norms of every-
day life, and he says, “Yet, revered sir, those people who dwell dependent on the Lord might,
after the Lord’s passing, stir up dispute in the Order concerning either the mode of living or the
Patimokkha.™®

In response to this remark, the Buddha rejects Ananda’s way of thinking: “A dispute related to
either the mode of living or the Patimokkha is insignificant, Ananda.” Furthermore, the Buddha
says that, for many people, the truly serious problems are disputes concerning either the Way or

Practice.??

® ye ca kho, bhante, puggala bhagavantam patissayamananaripa viharanti, te bhagavato accayena samghe vivadam

Jjaneyyum ajjhdjive va adhipatimokkhe va. so ’ssa vivado bahujanahitaya bahujanasukhaya bahuno janassa
anatthaya ahitaya dukkhaya devamanussanan ti (M 2, 245.15-245.19).

@ appamattako so, ananda, vivado yadidam ajjhajive va adhipatimokkhe va. magge va pi ananda, patipadaya
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The mode of living and the Patimokkha are, in other words, the norms concerning the behavior
of the monks and nuns. Therefore, Samagamasutta says that disagreements about the norms of
the mode of living and the Patimokkha are trivial and that the emphasis should be on disagree-
ments concerning the Way or Practice. Here, we can see the attitude of the compilers of the
sutta, who downplay the Vinaya and attach great importance to doctrine. If the Vinaya specialists
(Vinayadhara) heard what was said in this sutta, they must have been enraged.

The relevant passages of two Chinese texts are as follows:

Zhouna jing®™

With regard to this, the Bhagavan asked Ananda as follows: “Ananda, among disputes that peo-
ple (in the Samgha) cause, what kinds do you think disadvantage many people, cause many people
to suffer, have no meaning and no value, bring no tranquility and no joy, and cause extremely great
affliction to gods and men?” The venerable Ananda answered as follows: “Bhagavan, disputes
that arise among people (in the Samgha) regarding superior morality, superior concentration, and
superior meditation, Bhagavan, disadvantage many people, cause many people to suffer, have no
meaning and no value, bring no tranquility and no joy, and cause extremely great affliction to
gods and men.” The Bhagavan said to Ananda, “Ananda, disputes that arise regarding superior
morality, superior concentration, and superior meditation are extremely trivial. Ananda, if dis-
putes arise among people (in the Samgha) regarding the path and the course of the path, Ananda,
these disputes disadvantage many people, cause many people to suffer, have no meaning and no

value, bring no tranquility and no joy.”

Xi zheng yin yuan jing(zg)

The Buddha said to Ananda. “There are monks who increase the precepts and decrease them,
increase proper conduct and decrease it. Ananda, if they increase and decrease the precepts and

proper conduct, Ananda, when they increase and decrease the precepts and proper conduct, they

va samghe vivado uppajjamano uppajjeyya, so ’'ssa vivado bahujanahitaya bahujanasukhdya bahuno janassa
anatthaya ahitaya dukkhaya devamanussanan ti (M 2, 245.19-245.24).

ORGP, K RATSR A R, EBERRSS A, SAEE, IR, JERBLE, IR
RNARE BB, B, e, A BER, 8 Ly fos BBl RHEREm RS, R, FHIE
RS N BN, EFIEHEE, JRLRRILEE, TR RAAMGEE, s, FE, R, R
Fossd Boosd B, P, AR, DB, RHERPANIAS, Mg, HEEE RS A, 2 AEE,
FEFIEMEAS IR PR RYS, (T. 26, 1, 753b19-753¢]).

OGS e, SRS IR BN . A R BRI, BT, R R RIS, BT T
fishiE, SRR CHERGER, BRSNS S A EERAR, WA, (T. 85, 1, 905b2-905b7).



2020 copyright Association for the Study of Indian Philosophy

10 £ RS Ry B 24

lose the right way of living, and everywhere non-Buddhists see this and give rise to dispute. If

dispute arises, it will harm many men and gods, and they will suffer.”

Here Zhouna jing and Samagamasutta agree in general. Xi zheng yin yuan jing, on the other
hand, is completely different. There, a dispute that arises between the Buddhist monks and the
heretics is regarded as a serious problem. However, the overall theme of Xi zheng yin yuan jing
clearly concerns methods of resolving dispute that occur within the Buddhist Order. Therefore,
the content of this passage is inconsistent with the subject of the entire scripture. Regarding this
passage, probably Xi zheng yin yuan jing originally agreed with Samagamasutta and Zhouna jing.
Since in both Zhouna jing and Samagamasutta, dispute concerning daily conduct of the monks and
nuns was said to be a trivial problem, an assertion like this was probably the essential contention

of Samagamasutta.

4.2 Second point

According to Samathakkhandhaka, there are four types of conflict (adhikarana, “legal
question” in Horner’s translation). In Samagamasutta (SG-5), only their names are listed:
vivadadhikarana, anuvadadhikarana, apattadhikarana and kiccadhikarana. As for the first of
these, vivadadhikarana is conflict that is caused by disputes (vivada), which is the main theme of
Samagamasutta.

However, the vivada mentioned in Samathakkhandhaka as a cause of vivadadhikarana is not
limited to disputes concerning the Way and Practice; it also includes disputes related to the mode
of living or to the Patimokkha, concerning whether something is an offense, and if so, to what
degree, which Samagamasutta considers to be “trivial "%

In other words, Samathakkhandhaka treats all disputes, from doctrinal disputes concerning

8 tattha katamam vivadadhikaranam. idha bhikkhave bhikkhii vivadanti dhammo ’ti va adhammo ’ti va vinayo ’ti va

avinayo ’ti va bhasitam lapitam tathagatenad ’ti va abhdasitam alapitam tathagatena ’ti va acinnam tathagatena ’ti
va andcinnam tathagatend ’ti va panfiattam tathagatend 'ti va apaiiiiattam tathagatend ’ti va apattiti va andpattiti
va lahuka apattiti va garuka apattiti va savasesa apattiti va anavasesa apattiti va dutthulla apattiti va adutthulla
apattiti va. yam tattha bhandanam kalaho viggaho vivado nanavado aiifiathavado vipaccataya voharo medhakam
idam vuccati vivadadhikaranam. (Vin 2, 88.20). What is here a legal question arising out of disputes? This is a
case, monks, where monks dispute, saying: ‘It is dhamma’ or ‘It is not dhamma’ or ‘It is discipline’ or ‘It is not
discipline’ or ‘It is spoken, uttered by the Truth-finder’ or ‘It is practiced by the Truth-finder’ or ‘It is not practiced
by the Truth-finder’ or ‘It is laid down by the Truth-finder’ or ‘It is not laid down by the Truth-finder’ or ‘It is an
offense” or ‘It is not an offense’ or ‘It is a slight offense’ or ‘It is a serious offense’ or ‘It is an offense that can
be done away with’ or ‘It is an offense that cannot be done away with’ or ‘It is a bad offense’ or ‘It is not a bad
offense.” Whatever here is strife, quarrel, contention, dispute, difference of opinion, other opinion, because the
common appellation of heatedness is ‘quarrel’, this is called a legal question arising from disputes (Horner 1952:
117).
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things such as the Way or the course of practice to disputes concerning the daily behavior of
monks, as vivada. Samagamasutta, on the other hand, considers only doctrinal disputes as serious

problems and ignores the daily behavior of monks.

4.3 Third point

In Samathakkhandhaka, three types of adhikarana in addition to vivadadhikarana are defined:
anuvadadhikarana, apattadhikarana, and kiccadhikarana. Among them, anuvadadhikarana is a
conflict that is caused by the censuring of one monk by another.” Anuvadadhikarana is con-
flict that arises from criticism regarding various matters, including the mode of living or the
Patimokkha, which Samagamasutta regards as insignificant.

The third adhikarana, apattadhikarana, is conflict that arises from offenses in the Order.”

The fourth adhikarana, kiccadhikarana, is conflict arising from formal acts in the Order.*

Apattadhikarana and kiccadhikarana are both conflicts over the mode of living or the
Patimokkha, which Samagamasutta regards as insignificant.

Thus, the four types of adhikarana defined in Samathakkhandhaka generally apply to the daily
behavior of monks. From the viewpoint of Samagamasutta, they are procedures that deal with
trifles. Among the four types of adhikarana, only a portion of vivadadhikarana deals with con-
flicts concerning the Way or the course of practice. Samathakkhandhaka lays down procedures
for resolving all forms of conflict including conflicts caused by various kinds of disputes that

may occur within the Order, while the Samagamasutta emphasizes only procedures for resolving

O phikkhii bhikkhum anuvadanti silavipattiya va dacaravipattiya va ditthivipattiya va ajivavipattiya va. yo tattha
anuvado anuvadana anullapand anubhanana anusampavankata abbhussahanata anubalappadanam idam vuccati
anuvadadhikaranam (Vin 2, 88.31). Monks censure a monk for falling away from moral habit or for falling away
from a right mode of livelihood. Whatever here is censure, fault-finding, talking to scolding, bickering, inciting,
instigating, this is called a legal question arising from censure (Horner 1952: 117).

& paiica pi apattikkhandha apattadhikaranam satta pi apattikkhandha apattadhikaranam. idam vuccati apattadhi-
karanam (Vin 2, 88.36). Both the five classes of offenses (yield) legal questions arising from offenses, and the
seven classes of offenses (yield) legal questions arising from offenses. This is called a legal question arising from
offenses (Horner 1952: 117-118). According to this definition, the offenses themselves, not the conflict caused
by them, are apattadhikarana. This is a case of an inadequate definition of adhikarana. See Sasaki 2009 for the
causes behind such incomplete definitions. In any case, however, from the standpoint of Samagamasutta, the scope
of apattadhikarana is either the mode of living or the Obligations (Patimokkha), and the offenses are trivial.

6y ya samghassa kiccayata karaniyata apalokanakammam fiattikammam fiattidutiyakammam fatticatutthakammam.

idam vuccati kiccadhikaranam (Vin 2, 89.2). Whatever is an Order’s business and ought to be done (by it): act at

which a motion is put, a (formal) act at which a motion is put, a (formal) act at which a motion is put and followed
by one resolution, a (formal) act at which a motion is put and followed by a resolution made three times. This is
called a legal question arising from obligations (Horner 1952: 118). According to this definition, the formal acts in
the Order themselves, not the conflict caused by them, are kiccadhikarana. As in the case of the apattadhikarana,
the definition of kiccadhikarana is inadequate (Sasaki 2009).



2020 copyright Association for the Study of Indian Philosophy

12 4y RSNy FEE 24

disputes about the Way or the course of practice. Samagamasutta and Samathakkhandhaka have
many sentences in common, and there is no doubt that they are closely related, but they differ in

that respect.

4.4 Fourth point

Samathakkhandhaka explains in detail how to settle four adhikaranas by means of seven

samathas. They are matched as follows:

1. Vivadadhikarana is resolved by sammukhavinaya and yebhuyyasika."

2. Anuvadadhikarana is resolved by sammukhavinaya, sativinaya, amiilhavinaya and tassa-
papiyyasika.”

3. apattadhikarana is resolved by sammukhavinaya, patifiiiatakarana and ti(zavatthdraka.(gﬁ)

4. Kiccadhikarana is resolved only by sammukhavinaya.”

Thus, the basic structure of Samathakkhandhaka is that four adhikaranas (conflicts) are re-
solved by means of seven samathas. In Samagamasutta, on the other hand, the seven samathas
settle only disputes (vivada) concerning the Way or the course of practice. And Samathakkhan-
dhaka includes these disputes among the causes of vivadadhikarana, which is the first of the four
adhikaranas defined in Samathakkhandhaka.

From this point, I postulate the following situation. Prior to the creation of Samagamasutta,
Samathakkhandhaka already existed in its present form. In Samathakkhandhaka, four
adhikaranas (vivadadhikarana, anuvadadhikarana, apattadhikarana and kiccadhikarana) and
procedures for resolving them by means of seven samathas were defined.”

After that, Samagamasutta was composed by someone who criticized the mundane and detailed
rules of the Vinaya. The compiler’s principle was as follows: Rules such as those in the Vinaya
are trivial and unimportant. Therefore, disputes that arise over such trivial matters should be

ignored. The key to maintaining the Order is resolving disputes concerning the Way or the course

(34
(33)

vivadadhikaranam dvihi samathehi sammukhavinayena ca yebhuyyasikaya ca (Vin 2, 93.24).

anuvadadhikaranam catithi samathehi sammati sammukhavinayena ca sativinayena ca amiilhavinayena ca tassa-

papiyyasikaya ca (Vin 2, 99.20).

% apartadhikaranam tihi samathehi sammati sammukhavinayena ca patiiiiatakaranena ca tinavattharakena ca (Vin
2,102.11).

6 kiccadhikaranam ekena samathena sammati sammukhavinayena ’ti (Vin 2, 104.9).

8 To repeat, the compilers of Samathakkhandhaka had intended for these to be the definitions of the conflict in the

Order (adhikarana). However, the definitions were inaccurate because the definition statement contained flaws.

This has led to various sorts of confusion, but that fact is not relevant to my discussion because the editors of

Samagamasutta were unaware of such problems in the definitions and understood the four types of adhikarana in

the way that we have seen above.
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of practice. Therefore, in our sutfa, only the method of resolving disputes that occur concerning
the Way or the course of practice should be presented. To settle these disputes, seven samathas
are employed. They are enumerated at the end of the Patimokkhas of monks and nuns, and the
specific procedures for carrying them out are defined in Samathakkhandhaka.

This is only a working hypothesis, but it will be confirmed by a comparison of Samagamasutta
and Samathakkhandhaka. Next, 1 present the portion of Samathakkhandhaka that corresponds to

Samagamasutta and explore the subject further.

S. The adhikaranas and samathas in the Pali Vinaya

Samathakkhandhaka is a chapter of Cullavagga that explains the seven samathas and four
adhikaranas. Samathakkhandhaka can be roughly divided in half. In the first half, the seven
samathas are taken up one by one, and the procedure for carrying them out is prescribed.(”)

At the beginning of the second half, the four adhikaranas are defined, followed by a classifica-
tion of each of them, according to their source, etc. After that, there is a detailed explanation of
which of the four adhikaranas are resolved by which of the seven samathas described in the first
half.®

The seven samathas and four adhikaranas also appear in Samagamasutta and have already
been mentioned frequently in the previous sections, but they are presented here again for the

convenience of the reader:*?

The seven samathas:

. sammukkhavinaya
. sativinaya

. amilhavinaya

. patiifiatakarana

. yebhuyyasika

. tassapapiyyasika

N N L AW =

. tinavattharaka.

% Vin 2, 73.1-88.7.

% Vin 2, 88.8-93.23.

% Vin 2, 93.24-104.12.
® Seven samathas called adhikaranasamatha dhamma are mentioned at the end of Patimokkha and Suttavibhanga,
but they are consistently called samathas in other parts of the Vinaya, such as Samathakkhandhaka. Therefore, in

this paper, we will refer to them all as samathas.
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The four adhikaranas:

1. vivadadhikarana
2. anuvadadhikarana
3. apattadhikarana

4. kiccadhikarana.

6. A comparison between Samagamasutta and Samathakkhandhaka
6.1 The six sources of adhikaranas

Correspondences between Samagamasutta and Samathakkhandhaka can be seen in items SG-4 to
SG-13 of Samagamasutta, presented in section 3 of this article. SG-4 describes the six sources
(mila) of dispute within the Order, and an almost identical passage is found in Samathakkhan-
dhaka® However, there is a very significant conceptual difference between the two texts. The
six sources of dispute (vivada) in Samagamasutta are considered in Samathakkhandhaka to be
the six sources of dispute (vivada), which are the source of vivadadhikarana (conflict caused by
dispute).*

As pointed out in the previous section, Samathakkhandhaka defines four adhikaranas and de-
termines ways of resolving them by means of seven samathas. And, for each of the four, an-
alytical questions, such as “What is the source?” are posed and answered. Thus, in Samath-
akkhandhaka, there are descriptions of the sources of the four adhikaranas: vivadadhikarana,
anuvadadhikarana, apattadhikarana and kiccadhikarana.®

On the other hand, Samagamasutta indicates the source of the dispute (vivada) rather than
the source of the adhikarana. However, the descriptions of the sources of the disputes in
Samagamasutta are exactly the same as the descriptions of the sources of the disputes that are the
sources of vivadadhikarana in Samathakkhandhaka. The following explanation can support my
working hypothesis in part regarding this situation.

According to Samathakkhandhaka, adhikarana is the general term for the four kinds of con-
flicts (“legal questions” in Horner’s translation) that occur within the Order. The first of these,
vivadadhikarana, refers to conflict caused by disputes between monks. The themes of dispute

include everything from disagreements concerning the Way or the course of practice to arguments

® Vin 2, 89.8-89.32.
MM 2,245.21; 247.2; Vin 2, 89.5; 89.31; Zhouna jing T. 26.1.753¢9-753¢10; Xi zheng yin yuan jing T. 85.1.905b1.
) Vin 2, 89.4-90.38.
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concerning the daily activities of monks and nuns, for example, whether or not an action is an
offense. Whatever the cause of the dispute, all conflicts resulting from dispute are included in
vivadadhikarana.

On the other hand, Samagamasutta emphasized only disputes concerning the Way or the course
of practice and gave instructions on how to settle them. Therefore, Samagamasutta considers
only disputes concerning the Way or the course of practice among the various disputes that are the
causes of vivadadhikarana, the first of four conflicts listed in Samathakkhandhaka, and explains
how to settle them. In doing so, the composer of Samagamasutta reproduced the descriptions of
six sources of disputes that cause vivadadhikarana in Samathakkhandhaka as six sources of dis-
putes concerning the Way or the course of practice. In this way, the six items that were described
in Samathakkhandhaka as the six sources of disputes that are the source of vivadadhikarana are
explained in Samagamasutta as the six sources of dispute concerning the Way or the course of
practice.

In Samathakkhandhaka, the following items are explained after the explanations of the six
sources of dispute that are the sources of vivadadhikarana. However, since they are not related to
my argument in this paper, they will not be discussed.

Three unwholesome sources of vivadadhikarana

Three wholesome sources of vivadadhikarana

Six sources of anuvadadhikarana

Three unwholesome sources of anuvadadhikarana

Three wholesome sources of anuvadadhikarana

Body and speech as a source of anuvadadhikarana

Six sources of apattadhikarana

One source of kiccadhikarana

Classification of each of the four adhikaranas into good, bad and neutral

Tetralemmas for each of the four adhikaranas

6.2 Procedure for resolving vivadadhikarana

After the analytical explanations of the four adhikaranas listed above, Samathakkhandhaka ex-
plains the procedure for resolving the four types of adhikaranas by means of seven samathas.
(For the correspondence between the adhikaranas and the samathas by which they are resolved,
see pages 12.)

First, the procedure for resolving vivadadhikarana by means of two samathas, sam-

mukhavinaya and yebhuyyasika, is described. This corresponds to SG-7 and SG-8 in Samagama-

15
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sutta.

This passage in Samathakkhandhaka is the most important for my current argument, so after
an overview of this section, I provide a detailed comparison between Samathakkhandhaka and
sections SG-7 and SG-8 in Samagamasutta, which have been discussed above.

Sections SG7 through SG13 refer to settlement of “conflict” (adhikarana) instead of settlement
of “dispute” (vivada). The purpose of Samagamasutta is to show how to settle a dispute (vivada)
that arises over the Way and Practice, not how to settle an adhikarana. However, the compilers of
Samagamasutta diverted the methods in Samathakkhandhaka for resolving the four adhikaranas
by means of seven samathas as a specific method for resolving disputes (vivada). As a result,
in Samagamasutta, the keyword “dispute” (vivada), which appears at the beginning of the sutta,
has been changed to “conflict” (adhikarana) in the specific method for resolving disputes de-
scribed in SG7-SG13. This confusion of terms within Samagamasutta is one piece of evidence
that Samagamasutta borrowed its description from Samathakkhandhaka.

Procedures for resolving vivadadhikarana in Samathakkhandhaka are as follows. If there is a
dispute within the Order that causes a vivadadhikarana, the parties should first discuss the problem
and try to settle it. If that is not possible, the parties should go to another Order with many mem-
bers and leave the decision to them. If the vivadadhikarana is resolved through discussion while
the parties are en route to the other Order, this resolution is also correct. If the vivadadhikarana
is not resolved on the way to the other Order or in consultation with the other Order, then a com-
mittee called ubbahika (committee for the settlement of conflict) is selected, and the decision is
left up to the members of the committee.) If there is a preacher of dhamma (dhammakathika) on
the committee who does not understand the Vinaya correctly, he must be expelled. This is also a
correct resolution. Everything described up to this point is the resolution of vivadadhikarana by
means of sammukhavinaya. If the committee cannot settle it, then another samatha, yebhuyyasika
(majority decision), should be carried out in the Order."” In this case, vivadadhikarana is resolved
through a combination of sammukhavinaya and yebhuyyasika."® The way the system works is to
attempt to settle the vivadadhikarana through several stages of sammukhavinaya, and if that fails,
to finally use yebhuyyasika.

Here, it is particularly noteworthy that, in an explanation of the committee, there is suddenly

4 Concerning ubbahika, see Borgland 2014a: 357 note 310.

 Vin 2, 97.17-97.38.

® Of the seven types of samatha, only sammukhavinaya can be used in two ways: alone and in combination with
other samathas. When used in combination with other samathas, basic conditions, for example, the presence of the
parties necessary for resolution of the adhikarana settlement, are called sammukhavinaya. It seems that the reason
why the sammukhavinaya has two different meanings is related to the fact that Samathakkhandhaka was composed
in two stages. This issue will be discussed in a separate publication.
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a statement that implies that dhammakathika monks are not capable of functioning properly in a
Vinaya committee. The concepts of adhikarana and samatha are not at all relevant to dhamma-
kathika monks, and so, in this context, there is no need to denigrate them. Moreover, whenever
the word dhammakathika appears, it is almost always used, together with words such vinayadhara
and bahussuta, as an epithet of excellent monks. So it is very strange for dhammakathikas to be
treated as inferiors who should be excluded from the committee.

A fairly long passage from Samathakkhandhaka on how to resolve vivadadhikarana by means
of sammukhavinaya and yebhuyyasika can help clarify this situation. (“Viv” is an abbrevia-
tion for vivadadhikarana. The translation is adapted from Horner 1952, but portions marked

“...(Sasaki)...,” which are not relevant to the present discussion, have been omitted.)

Viv-1 @

“By how many kinds of decision is a legal question arising from disputes
(vivadadhikarana: Sasaki) agreed upon? A legal question arising from disputes is (agreed
upon) by two (kinds of) decisions (samathas: Sasaki): by a verdict in the presence of

(sammukhavinaya: Sasaki) and by the decision of the majority (yebhuyyasika: Sasaki).”

Viv-2 6

Agreement on vivadadhikarana by the verdict in the presence of (sammukhavinaya)
alone:
“...(Sasaki)...monks dispute, saying: ‘Itis dhamma’ or ‘Itis not dhamma’ ... (Sasaki)... ‘It
is an offense’ or ‘It is not an offense’ or ‘It is a slight offense’ or ‘It is a serious offense’
...(Sasaki). ... If, monks, these monks are able to settle that legal question, this, monks,
is called a legal question that is settled. By what is it settled? By a verdict in the presence

Of”

Viv-3 @

“And what here (is needed) for a verdict in the presence of? The presence of an
Order (samghasammukhata: Sasaki), the presence of rule (dhammasammukhata: Sasaki),
the presence of discipline (vinayasammukhata: Sasaki), the presence of individuals (pug-
galasammukhata: Sasaki). And what here is the presence of an Order? When as many

monks as are competent for (formal) acts have arrived, when the consent of those deserv-

® Vin 1: 169.7; Vin 2: 2, 75.35; 161.12. Vin 3: 159.14. Vin 4: 7.21; 9.21; 9.26; 10.15; 10.21; 10.26; 10.33; 10.38;
10.32; 11.20; 11.31; 13.15; 13.26; 13.33; 13.37; 67.28; 141.30; 142.6; 142.12.

0 vin 2, 93.24-93.26.

) vin 2, 93.26-93.32.

® Vin 2, 93.32-94.8.
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ing (to send their) consent has been brought, when being face to face they do not protest.
This is here the presence of an Order. And what is here the presence of rule, the presence
of discipline? If that legal question is settled by whatever is rule, by whatever is discipline,
by whatever is the Teacher’s instruction, that is here the presence of rule, the presence of
discipline. And what is here the presence of individuals? Whoever quarrels and whoever
he quarrels with, both, hostile about the matter, come face to face. This is here the presence
of individuals. Monks, if a legal question is settled thus, and if one who carries it out opens
it up again, in opening up there is an offense of expiation (pdacittiya: Sasaki). If one who

has given his consent criticizes it, in criticizing there is an offense of expiation.”

Viv-4 @

“If, monk, these monks are not able to settle that legal question in that residence,
then, monks, these monks should go to some residence where there are more monks. If,
monks, these monks as they are going to that residence are able to settle that legal question
on the way, this, monks, is called a legal question that is settled. By what is it settled? By

a verdict in the presence of 7"

Viv-5 @
“And what here (is needed) for a verdict in the presence of? The presence of an Order,

the presence of rule, the presence of discipline, the presence of individuals. ... (Sasaki)...”

Viv-6 %

“If, monks, these monks as they are going to that residence are not able to settle
that legal question on the way, then, monks, these monks, having arrived at that residence,
should speak thus to the resident monks.” (An explanation follows of how the processing

of this adhikarana is assigned to the monks of the residence. The translation is omitted:
Sasaki)

Viv-7 @

And what here (is needed) for a verdict in the presence of? The presence of an Order,

5 Vin 2, 94.8-94.14.

 Here is the relevant text of the Pali passage: te ce, bhikkhave bhikkhii na sakkonti tam adhikaranam tasmim avase
viipasametum tehi bhikkhave bhikkhithi yasmim avase bahutara [Vin VRI:sambahuld] bhikkhii so avaso gantabbo.
te ce bhikkhave bhikkhii tam avasam gacchanta antara magge sakkonti tam adhikaranam vipasametum idam vuc-
cati bhikkhave adhikaranam vipasantam. kena vipasantam. sammukhavinayena.

9 Vin 2, 94.14.

5 Vin 2, 94.15-95.24.

B Vin 2, 95.24.
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the presence of rule, the presence of discipline, the presence of individuals. . .. (Sasaki)...”

Viv-8 ®

“If, monks, while those monks are investigating that legal question both endless
disputations arise, and of not one speech is the meaning clear, I allow you, monks, to
settle a legal question like this by means of referendum (by consultation of committee,
ubbahika: Sasaki).” (An explanation follows of how the members of the committee are

appointed. The translation is omitted: Sasaki)™

Viv-9 @
“And what is here needed for a verdict in the presence of? The presence of rule, the

presence of discipline, the presence of the individuals....(Sasaki)...”

Viv-10 @

“If, monks, while these monks are investigating that legal question there should
be there a monk who is a speaker of dhamma (dhammakathika: Sasaki) but to whom
neither the rule (sutta: Sasaki) comes to have been handed down nor the analysis of the
rule (suttavibhanga), if he, not considering the meaning, holds back the meaning under the
shadow of the letter, these monks should be informed by an experienced, competent monk,
saying: ‘Let the venerable ones listen to me. This monk So-and-so is a speaker of dhamma,
but he is one to whom neither the rule nor the analysis of the rule has been handed down;
not considering the meaning, he holds back the meaning under the shadow of the letter.
If it seems right to the venerable ones, let the remainder, having had this monk removed,
settle that legal question.” If, monks, these monks, having had that monk removed, are able
to settle that legal question, this, monks, is called a legal question that is resolve. By what

is it settled? By a verdict in the presence of (sammukhavinaya: Sasaki)”.®

% Vin 2, 95.25-96.26.

% tehi ce bhikkhave, bhikkhithi tasmim adhikarane vinicchiyamane anaggani [Vin VRI: anantani] ¢’ eva bhassani
jayanti, na ¢’ ekassa bhasitassa attho viiiiidayati, anujanami bhikkhave evaripam adhikaranam ubbahikaya
vipasametum.

® Vin 2, 96.26-96.30.

® vin 2, 96.30-97.5.

® Here is the Pali text of the relevant passage: tehi ce bhikkhave bhikkhithi tasmim adhikarane vinicchiyamane
tatr’ assa bhikkhu dhammakathiko, tassa n’ eva suttam dgatam hoti no suttavibhango, so attham asal-
lakkhento vyarijanacchayaya attham patibahati, vyattena bhikkhuna patibalena te bhikkhii fiapetabba: sunantu me
ayasmanta. ayam itthannamo bhikkhu dhammakathiko, imassa n’ eva suttam agatam no suttavibhango, so attham
asallakkhento vyafijanacchaydaya attham patibahati. yad’ ayasmantanam pattakallam itthannamam bhikkhum
vutthapetva avasesa imam adhikaranam vipasameyyama 'ti. te ce bhikkhave bhikkhi tam bhikkhum vutthapetva
sakkonti tam adhikaranam viipasametum, idam vuccati bhikkhave adhikaranam vipasantam. kena viipasantam.
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Viv-11 ©
“And what is here needed for a verdict in the presence of? The presence of rule, the

presence of discipline, the presence of the individuals. . . (Sasaki)...”

Viv-12 ®

“If, monks, whilst those monks are investigating the legal question there should be
there a monk who is a speaker of dhamma and one to whom the rule has been handed
down but not the analysis of the rule, if he, not considering the meaning, holds back the
meaning under the shadow of the letter, these monks should be informed by an experienced,

competent monk”. (The following wording is the same as in Viv-10.)®

Viv-13
“And what is here needed for a verdict in the presence of? The presence of rule, the

presence of discipline, the presence of the individuals. . . (Sasaki)...”

sammukhavinayena.

The commentary in Samantapasadika on this passage is as follows (Sp 6, 1197.26-33): tatr’ assa 'ti
tassam parisati bhaveyya. n’ eva suttam dagatan ti na matika agatda. no suttavibhango ti vinayo na paguno.
byaifijanachayaya attham patibahatt ’ti byafijanamattam eva gahetva attham patisedheti. jatariparajatakhetta-
vatthupatiggahanadisu vinayadharehi bhikkhithi apattiya kariyamane disva kim ime apattiya karetha nanu
Jjatariparajatapatiggahanda pativirata honti 'ti evam sutte pativiratimattam eva vuttam, n’ atthi ettha apatti 'ti
vadati.

There (tatr’ssa): if a person is in the group. He does not know the sutta (n’ eva suttam agatam hoti): he does not
know matika (=sikkhapada: Vin 5, 86.13 ; Sp 1, 29.16). He is not familiar with suttavibhanga (no suttavibhango):
he is not familiar with Vinaya. To hide the meaning behind the words (byafijanachayaya attham patibahati)
means to grasp only the wording and exclude the meaning. Seeing those who are charged by vinayadhara monks
with the offense of receiving gold and silver or arable land, etc., such a person says, “Why do you charge them
with an offense? Doesn’t the sutta only say to abstain (as in the statement,) ‘He abstains from accepting gold and
silver’? (M 1, 180.9) Therefore there is no offense here.”

® Vin 2,97.5-97.8.

# vin 2,97.9-97.15.

) Here is the Pali text of the relevant passage: tehi ce bhikkhave bhikkhithi tasmim adhikarane vinicchiyamane
tatr’ assa bhikkhu dhammakathiko, tassa suttaii hi kho agatam hoti no suttavibhango, so attham asallakkhento
vyafijanacchayaya attham patibahati, vyattena bhikkhuna patibalena te bhikkhii fiapetabba.

The commentary in Samantapasadika on this passage is as follows (Sp 6, 1198.1-5): aparo dhammakathiko
suttassa agatattda olambetva nivasentanam dapattiya aropiyamandya kim imesam daropetha, nanu parimandalam
nivasessami ’ti sikkha karantya ’'ti evam sikkhakaranamattam ev’ ettha vuttam, n’ atthi ettha apattt ’ti vadati.

Another dhammakathika, because he knows sutta, says [to the accusing monks] concerning persons who are
accused of the offence of wearing the under-robe loosely, “Why do you accuse them? When it is said [in the
sikkhapada), *You should wear the under-robe properly; this is training to be done,’ it is only said in the context of
training. Therefore there is no offense here.”

 Vin 2,97.15-97.16.
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Viv-14 @

“If, monks, these monks are not able to settle that legal question by a referendum,
monks, that legal question should be given into the charge of an Order by these monks,
saying: ‘We, honoured sirs, are not able to settle this legal question by a referendum. Let

the Order itself settle this legal question.”

Viv-15 ®

“T allow you, monks, to settle a legal question like this by the decision of the ma-
jority.(ﬁg) ...(Sasaki: An explanation follows of the procedure whereby the salakacaraka
bhikkhu is chosen. The translation is omitted.). .. This, monks, is called a legal question
that is settled. By what is it settled? By a verdict in the presence of (sammukhavinaya:

Sasaki) and by the decision of the majority (yebhuyyasika: Sasaki).”

Viv-16 ™
And what here (is needed) for a verdict in the presence of? The presence of an Order,

the presence of rule, the presence of discipline, the presence of individuals. ... (Sasaki)...”

Viv-17 @

“And what is here the decision of the majority? Whatever is the carrying out of, the
performance of, the undertaking of, the assenting to, the acceptance of, the non-protesting
against a (formal) act (settled) by the decision of the majority, this is here the decision of
the majority. If, monks, a legal question is settled thus, and if one who carries it out opens
it up again, in opening up there is an offense of expiation; if one who has given his consent

criticises it, in criticising there is an offense of expiation.”

According to Samathakkhandhaka, the procedure for resolving vivadadhikarana has two stages:
resolution solely by sammukhavinaya (stage 1) and resolution by both sammukhavinaya and ye-
bhuyyasika (stage 2). In stage 2, sammukhavinaya merely entails that basic conditions such as
the presence of all parties and all members of the Order are in place. The actual procedure is a
decision of the majority.

The first stage, resolution solely by sammukhavinaya, involves the following steps.

Stage one, step one: Monks who are involved in vivadadhikarana due to dispute try to resolve it

by discussion among themselves (Viv-2, 3).

 Vin 2, 97.16-97.21.
® Vin 2, 97.21-97.29.
© anujanami bhikkhave evaripam adhikaranam yebhuyyasikaya vipasametum.
™ Vin 2, 97.29-97.32.
™ Vin 2, 97.32-97.38.
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Stage one, step two: If they cannot settle it in the first step, they must go to another Order, where
many monks are located, and entrust the processing of the vivadadhikarana to them. But if the
parties talk to each other on the way to the other Order and resolve the vivadadhikarana, this is

also a correct resolution (Viv-4, 5).

Stage one, step three: If the monks fail to resolve it on the way to the other Order, they leave the
decisions to the monks of that Order (Viv-6, 7).

Stage one, step four: If the monks of the other Order cannot resolve it in the third step, they

organize an ubbahika committee and leave the decisions to it (Viv -8, 9).

Stage one, step five: While the ubbahika committee is judging the vivadadhikarana, if there is a
dhammakathika monk who does not understand sutta and suttavibhariga (or does not understand
suttavibharnga), they have to remove him from the meeting. This is also said to be a correct
resolution (Viv-10, 11, 12, 13).

The five steps above constitute the first stage, which is a way to resolve vivadadhikarana by
sammukhavinaya alone. Next, the second stage is a way to resolve vivadadhikarana by ye-
bhuyyasika (with sammukhavinaya as a basic condition).

Stage 2 (only one step): If the committee is unable to resolve vivadadhikarana, a salakacaraka
bhikkhu will be chosen, and he will manage the majority decision. This is yebhuyyasika (Viv-14,
15, 16, 17).

As I have pointed out, the reason for the existence of the fifth step of the first stage is incompre-
hensible. A dhammakathika monk, completely unrelated to the context, suddenly appears here.
Moreover, the dhammakathika is considered to be an inferior person: “A speaker of dhamma but
to whom neither the rule (sutfa) comes to have been handed down nor the analysis of the rule
(suttavibhanga), if he, not considering the meaning, holds back the meaning under the shadow
of the letter” (Viv-10); “a monk who is a speaker of dhamma and one to whom the rule has been
handed down but not the analysis of the rule, if he, not considering the meaning, holds back the
meaning under the shadow of the letter” (Viv-12).

Since sutta and suttavibharnga appear in pairs, it is clear that sutta here refers to patimokkha.
Therefore, this dhammakathika is “a monk who does not understand the Vinaya and says mis-
taken things about the Vinaya.” Everywhere else in the Vinaya where the epithet dhammakathika
appears, the monk is described with the utmost respect. Here, he is treated as a bad monk who
should be removed from the committee.

It is even more surprising that the act of removing the dhammakathika from the ubbahika com-

mittee is considered to be part of the formal procedure for resolving vivadadhikarana through
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sammukhavinaya. It is completely unclear how removing the dhammakathika could be a formal
step in resolving the conflict arising from dispute (vivadadhikarana).

To clarify the incongruous mention of the dhammakathika here, 1 compare Samagamasutta
and Samathakkhandhaka, focusing on the procedure for resolving vivadadhikarana (vivada
in Samagamasutta) through sammukhavinaya and yebhuyyasika. Horner’s translation of

Samagagasuita is given below. (See the note for the original Pali.”)

SG -7

“And what, Ananda, is the ‘verdict in the presence of’? As to this, Ananda, monks
dispute, saying: ‘It is dhamma’ or ‘It is not dhamma’ or ‘It is discipline’ or ‘It is not dis-
cipline.” Ananda, one and all of these monks should assemble in a complete Order; having
assembled, what belongs to dhamma should be threshed out; having threshed out what be-
longs to dhamma according to how it corresponds here, so should that legal question be
settled. Thus, Ananda, is the ‘verdict in the presence of’; but here (and here: Sasaki) there
is the settlement of a particular type of legal question, namely by the verdict in the presence
of” (Horner 1959, 33.14).

SG -8

“And what, Ananda, is the ‘decision of the majority’? If these monks, Ananda, are not
able to settle that legal question in this residence, then, Ananda, these monks must gotoa
residence where there are more monks, and there one and all must assemble in a complete
Order; having assembled, what belongs to dhamma must be threshed out ... so should that
legal question be settled. Thus, Ananda, is ‘the decision of the majority’; but here (and
here: Sasaki) there is the settlement of a particular type of legal question, namely by the
decision of the majority” (Horner 1959, 33.24).

According to this account in Samagamasutta, the parties meet and immediately have a discussion
to resolve the adhikarana. In yebhuyyasika, when the adhikarana cannot be resolved through

discussion, the parties go to a residence where there are more monks, and these other monks

® Kathaii ca Ananda, sammukhavinayo hoti? Idh’, Ananda, bhikkhii vivadanti: dhammo ti va adhammo ti va, vinayo
ti va avinayo ti va. Teh’ Ananda, bhikkhiihi sabbeh’ eva samaggehi sannipatitabbam. sannipatitva dhammanetti
samanumajjitabba; dhammanettim samanumajjitva yatha tattha sameti, tatha tam adhikaranam viipasametabbam.
Evam kho, Ananda, sammukhavinayo hoti; evaii ca pan idh’ ekaccanam adhikarananam viipasamo hoti yadidam
sammukhavinayena. Kathaii ¢’, Ananda, yebhuyyasika hoti? Te ce, Ananda, bhikkhii na sakkonti tam adhikaranam
tasmim avase viipasametum. teh’, Ananda, bhikkhithi yasmim avdse bahutara bhikkhii, so avaso gantabbo. tattha
sabbeh’ eva samaggehi sannipatitabbam sannipatitva dhammanetti samanumajjitabba. dhammanettim samanuma-
Jjitva yatha tattha sameti, tatha tam adhikaranam vipasametabbam; evam kho, Ananda, yebhuyyasika hoti, evari
ca pan’ idh’ ekaccanam adhikarananam vipasamo hoti yadidam yebhuyyasikaya (M 2, 247.10).
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resolve the adhikarana through discussion.

Clearly, this is completely different from the procedure prescribed by Samathakkhandhaka.
Yebhuyyasika as defined in Samagamasutta involves going to a residence where there are more
monks, who resolve the adhikarana there through discussion. However, yebhuyyasika as defined
in Samathakkhandhaka is nothing like that. In Samathakkhandhaka, yebhuyyasika is simply a
majority decision. No Vinaya text interprets yebhuyyasika in the same way as Sc‘zmagzimasutta.m)

The procedures for resolving vivadadhikarana in Samathakkhandhaka and Samagamasutta
correspond as follows: sammukhavinaya Stage 1, steps 1 and 2 in Samathakkhandhaka (reso-
lution through discussion by the monks who caused the vivadadhikarana [Viv-2, 3, 4, 5]), corre-
spond to sammukhavinaya in Samagamasutta; sammukhavinaya Stage 1, step 3 in Samathakkhan-
dhaka (adjudication by monks at a larger residence [Viv-6, 7]) corresponds to yebhuyyasika in
Samagamasutta.

There are only two steps in Samagamasutta regarding resolution of vivadadhikarana by sam-
mukhavinaya and yebhuyyasika, which correspond to Viv 2-7 in Samatthakhandaka. Therefore
the Vinaya definition of yebhuyyasika corresponds to Viv 15-17 of Samatthakhandaka does not
appear in Samagamasutta. The Vinaya definition of yebhuyyasika is similarly missing in the two

corresponding Chinese translations.

Zhouna jing

In the case of Zhouna jing, the procedures for carrying out sammukhavinaya and yebhuyyasika
are presented as separate items. This is because, in the first half of Samathakkhandhaka, sam-
mukhavinaya and yebhuyyasika are explained separately. In the second half, however, they are
combined and explained as a continuous series. In Zhouna jing, sammukhavinaya, as explained in
the first half of Samathakkhandhaka, is rendered as I A IEFFEE (sammukhavinaya), while the con-
tinuous series of the combined procedures of sammukhavinaya and yebhuyyasika, as explained in
the second half of Samathakkhandhaka, is rendered as &8 133 (yebhuyyasika). The discrep-
ancy between Samagamasutta and Samathakkhandhaka, discussed in the current section, appears
in the series of procedures that combine sammukhavinaya and yebhuyyasika, so it is necessary to
refer to the description of R IFFF (yebhuyyasika):™

® In Sp, there is no special comment on this section (4, 48).

W g, TAMEEEELEEE, SR, MREEIE AR, R, 5 R, RS TSR, e
R, R, IR, BESEE, TSN AIE. TIREN TR, eIk, WEATIIE, P, Ol R
1R, AR RS, HERES Ik, AREAR RS, HERTTRR, HRRPIEE, WEHES L, SRR IEH,
Pie, MHEOE, R AR, FHSEFAREAE, IR, JUERd, SEERIEENEES L, &
WEHEA L, WEREEIRS, GERILE, WEES L, GERTILE, W, S48, RESRHRRE,
P, Bkt g LGRS, DOEDUEAIRERT B, MnlaikeE, o, s, RBGs, HEE
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“Ananda, How should yebhuyyasika be applied? How does it stop this conflict? Ananda,
there are two monks between whom various disagreements arise, for example: ‘This is
dharma,” ‘This isn’t dharma’; “This is moral,” ‘This is immoral’; ‘This is an offense,” ‘This
isn’t an offense’; “This is slight,” “This is serious’; “This is explicable, ‘This is inexplicable’;
‘This is to be guarded,” “This isn’t to be guarded’; “This has a remainder,” ‘“This doesn’t have
aremainder’; *’This can be repented,” “This can’t be repented.” Ananda, if those monks can
resolve their conflict in a place by themselves, this is a correct resolution of their conflict. If
they cannot resolve their conflict in a place by themselves, they should report their conflict
to the entire monastic community. If the monastic community can resolve the conflict,
this is a correct resolution of their conflict. If the monastic community cannot resolve
the conflict, they should go to a nearby community in which there are monks who are
sutradharas, vinayadharas and matrkadharas and report the conflict. If they can resolve
the conflict on the way, this is a correct resolution of their conflict. If they cannot resolve the
conflict on the way, they should report the conflict to the nearby community in which there
are monks who are sitradharas, vinayadharas and matrkadharas. If that community can
resolve the conflict, this is a correct resolution of their conflict. If that community cannot
resolve the conflict, Ananda, if there are many cooperating sitradharas, vinayadharas and
matrkadharas, those monks should resolve the two monks’ conflict according to siitra,

vinaya, and the Teacher’s teaching and make them happy in person.”

This is how yebhuyyasika is applied in Zhouna jing. As in Samagamasutta, the procedure
described here is actually the procedure of sammukhavinaya; it does not mention a real ye-
bhuyyasika. Zhouna jing, like Samagamasutta, interprets the procedures of sammukhavinaya
and yebhuyyasika completely differently from Samathakkhandhaka.

The structure of Xi zheng yin yuan jing is basically the same as that of Zhouna jing. In Xi zheng
yin yuan jing, sammukhavinaya, as explained in the first half of Samathakkhandhaka, is rendered
as HLHTRRJBIGEHE (sammukhavinaya), while the continuous series of the combined procedures
of sammukhavinaya and yebhuyyasika, as explained in the second half of Samathakkhandhaka, is
rendered as % A\GEIGHE (vebhuyyasika). Yebhuyyasika is explained in Xi zheng yin yuan jing as

follows:®

AR, (T, 26.1.755a09-755a21).

O Lfal 4 55% NGEIRERE, Bl (i, SEARIEML S, R0 2, E22nE Ik,
AERERESIERE, EERERESIER, RO AHFBIEREMEL, SRR, W BaMARGER
BESER, HERIEC, RER PSR, AR S SRR AL A DR i3, A DAEE o B3
A DUBEH WSS RS, DU AR, = BRI, MRS NGRS, DUk iRE e
HififH R, (T. 85.1.906a10-906a21).
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“What is yebhuyyasika? Ananda, if two monks live in the same place, various conflicts
arise, for example: ‘This is dharma,” ‘This isn’t dharma’; “This is moral, ‘This is im-
moral’; ‘This is an offense,” ‘This isn’t an offense.” If the two monks can resolve the
conflict when it arises, that is good. If they cannot resolve it, they should leave their own
residence, go to another place, and report the conflict. If the two monks resolve the conflict
by themselves on the way from their own residence to the other place, that is good. If they
cannot resolve the conflict on the way, they should resolve the conflict together with many
monks who know sitra, vinaya, and matrka. The two monks resolved their conflict due to
the knowledge of those many people. Thus it is called yebhuyyasika. By this method, it is

possible to resolve a conflict.”

Xi zheng yin yuan jing, like Samagamasutta and Zhouna jing, refers to having many monks in
another residence resolve a conflict as yebhuyyasika. Samagamasutta and the two correspond-
ing Chinese texts all misunderstand the procedure included in sammukhavinaya as yebhuyyasika.
This yebhuyyasika is quite different from yebhuyyasika as defined in Samathakkhandhaka. There-
fore, the discrepancy between Samagamasutta and Samathakkhandhaka is not a simple mistake
regarding a small point that occurred during transmission in the Mahavihara sect but a serious
inconsistency that has persisted since the early period of the compilation of the Agama/Nikaya.

It is possible that the interpretation of yebhuyyasika in Samagamasutta is completely different
from the definition in the Vinaya. Yebhuyyasika originally meant the decision of the majority,
but in Samagamasutta, it is the relocation of monks who are unable to resolve a conflict to a
residence where there are more monks (7e ce bhikkhii na sakkonti tam adhikaranam tasmim avase
vitpasametum, tehi bhikkhithi yasmim avase bahutara bhikkhii, so avaso gantabbo).m

It is possible that this procedure was misunderstood as yebhuyyasika because of an association
with the word bahutara. Whatever the reason, Samagamasutta and the two Chinese texts misun-
derstand the provisions of the Vinaya and make a significant mistake. These texts, by completely
misunderstanding the meaning of yebhuyyasika, erase the original account of yebhuyyasika.

Given that Samagamasutta disregards the norms related to the daily activities of monks/nuns,
which are defined in the Vinaya, and emphasizes only disputes concerning the Way and the Prac-
tice and that it misunderstands the content of the Vinaya and makes very serious mistakes about
extremely basic matters, it is clear that the vinayadhara monks reacted emotionally. They would
have been angry at the compiler of Samagamasutta. It makes sense to think that their anger was
expressed in the description of the expulsion from the ubbahika committee of the dhammakathika

monk who does not understand the Vinaya. This confirms that the compiler of Samagamasutta

™ M 2, 247.19.
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was called dhammakathika in Samathakkhandhaka.

It is also clear why the criticism of the dhammakathika appears precisely where it does in
Samathakkhandhaka. This is the point of the procedure at which Samagamasutta makes a very
serious error in changing the wording of the Vinaya. Therefore, the vinayadhara compiler of
Samathakkhandhaka inserts a sentence that severely attacks the dhammakathika compiler of
Samagamasutta for his ignorance. Based on the above, the order of events may have been as
follows:

1. The procedure for resolving four adhikaranas by means of seven samathas was specified in
Samathakkhandhaka.

2. In order to justify their position, the dhammakathikas, who did not place importance on the
Vinaya rules, composed Samagamasutta, the main theme of which is that only resolving dis-
putes concerning the Way and the Practice is important for maintaining the Order. At that time,
the dhammakathikas changed the text of Samathakkhandhaka, without fully understanding the
Vinaya.m) As a result, they made a serious mistake at the place where the application of sam-
mukhavinaya and yebhuyyasika was explained.

3. When they became aware of this, the vinayadharas were angry and, in order to criticize the
dhammakathika editors, inserted the sentence: “If there is a dhammakathika who does not under-
stand the Vinaya, banish him from the spot.” This sentence has no relation to the context, i.e., the
formal procedure for resolving vivadadhikarana.

If this is indeed what happened, we can come to the following conclusions:

1. Some of the scriptures included in the Agama/Nikaya were composed by the dhammakathikas.
2. Since the vinayadharas criticized the dhammakathikas who created Samagamasutta for not un-
derstanding the rules of the Vinaya, it must have been widely recognized that the dhammakathikas
sometimes composed their own scriptures.

3. Since the vinayadharas included the criticism of the dhammakathikas as part of formal Vinaya

procedures, it must have been possible for the vinayadharas to expand the Vinaya as they saw fit.

™ Tt is unclear why the dhammakathikas took sentences from Vinaya and used them in a different meaning when they
compiled Samagamasutta. However, one can hypothesize that it is related to the sida jiaofa VU K#H% described
in Mahaparinibbanasuttanta in Digha-Nikaya. According to the sida jiaofa, wording that corresponds to sutta or
vinaya can be recognized as the legitimate teaching of the Buddha. Therefore, when the dhammakathikas created a
new sutta, if the wording was found in the Vinaya, the sutta could be claimed to be legitimate. This may have been
why the dhammakathikas felt that they had to appropriate wording from Vinaya.
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6. 3 Other Inconsistencies in Samagamasutta

I have pointed out that there is a significant discrepancy between Samathakkhandhaka and
Samagamasutta (and the two corresponding Chinese texts) concerning the procedures of
sammukhavinaya and yebhuyyasika. 1f, as I suggest, the editor of Samagamasutta did not
know enough about the Vinaya, a similar lack of knowledge should also be found in other
sections of Samagamasutta. Below, I investigate corresponding parts of Samagamasutta and

Samathakkhandhaka to determine whether this is in fact the case.

6. 3. 1 Method of carrying out sativinaya (resolving a conflict by taking into account a monk’s

memory) (SG-9)

After the explanation of the methods of carrying out sammukhavinaya and yebhuyyasika (SG-8),
Samagamasutta explains the method of carrying out sativinaya (SG-9).

According to Samagamasutta, sativinaya is carried out in the following three steps.

1. Monks accuse a certain monk of a serious offense, such as one involving expulsion from
the order (pardjika), or one nearly as serious, and they urge him to admit his guilt.

2. The accused monk refuses, saying, “I don’t remember having committed such an of-
fense.”

3. The monk is granted sativinaya.

According to Samagamasutta, sativinaya is carried out in this three-step procedure, by which
the conflict is resolved. But this explanation is unclear. Samagamasutta here simply describes
a situation in which a monk, when accused by another monk of a serious offense and forced to
enter a plea, denies the charge, after which sativinaya is granted. It is totally unclear how this will

resolve the conflict.

Samathakkhandhaka, on the other hand, describes a different procedure. It is carried out in the

following Way:(78)

1. Monks accuse another monk of a certain offense.
2. The accused monk, claiming his innocence, petitions for sativinaya in front of all mem-
bers of the Order.

® vin 2, 79.37-80.31; 99.23-100.14.
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3. The Order, through fiatticatutthakamma (an ecclesiastical act in which the motion is
followed by three proclamations, after which it is passed), approves sativinaya for the

monk.

Sativinaya is an affirmation of innocence granted by the Order to a monk or nun who has been
accused of committing an offense and pleads innocence. Therefore, once the monk is granted
sativinaya, he will not be accused of the same crime again. As a result, the conflict between the
accuser and the accused is resolved. This is the original meaning of sativinaya.

If we compare the descriptions of sativinaya in Samagamasutta and Samathakkhandhaka,
Samagamasutta is obviously mistaken. Sativinaya has some meaning because the Order grants it
to the monk through a formal procedure, fiatticatutthakamma. It is possible to resolve the conflict
because the innocence of the monk is guaranteed by the authority of the Order. It is clear that
the procedure presented in Samagamasutta, which omits the most important element, namely,
approval through riatticatutthakamma, cannot be effective in resolving a conflict.

Moreover, there is another mistake in the description of sativinaya in Samagamasutta. Sati-
vinaya applies to all types of offenses, not just serious ones such as offenses involving expulsion
from the Order (parajika). A monk who is accused of an offense crime, whether serious or minor,
insists on his innocence, and if the Order approves through fiatticatutthakamma, he is granted
sativinaya. The main question is guilt or innocence; the seriousness of the offense is irrelevant
in this case. This is because it is quite possible for monks/nuns to have a conflict over a misde-
meanor. However, Samagamasutta says that sativinaya is granted only to an innocent monk who
has been accused of an offense involving expulsion from the order or one nearly as serious. This
is inconsistent with the intention of the Vinaya.

A comparison between the descriptions of sativinaya in Samagamasutta and Samathakkhan-
dhaka clearly show that Samagamasutta did not sufficiently understand sativinaya.

The accounts of the two Chinese texts are discussed below.

According to Zhouna jing, sativinaya is carried out as follows:™

1. A monk who commits an offense does not remember it.
2. The other monks tell him to ask the Order for sativinaya.
3. The monk asks the Order for sativinaya.

4. The Order grants the monk sativinaya.

O G, RS IL R, T, BRI, P, EE A, RN, R R @S,
FCEAURIT A F G, RERERCR N A, RE IR A, P, AR A RAEGH ., Ml B R
A, FEEiEREE FEILERE, RBXFARE LM, G52, BEROURIN AR, "o eRrRknEa,
R G B A, BIE, Ffk b mRCRILAISE, MEEEA, DURDIAIREnE, maiaikes, Fige, 2iEEs
RIS, WUREIGS. FREILEHE, (T 26.1.754b11-754b22)
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Sativinaya is a procedure that ensures that, if other monks accuse a monk of an offense of
which he is innocent, the Order will confirm the falseness of the accusation and prevent him from
being accused any further. As a result, the conflict between the monk and the other monks is
resolved. However, this is not the situation in Zhouna jing, and its description of sativinaya is
very difficult to understand. It does not make sense for the accusing monks to advise the monk to
ask the Order for sativinaya. The description in Zhouna jing is not the same as the description in
Samagamasutta, but it is equally incomprehensible.

According to Xi zheng yin yuan jing, on the other hand, sativinaya is carried out in this Way:(gg)

1. A monk who commits an offense does not remember it.
2. The other monks tell him to ask the Order for sativinaya.
3. The monk asks the Order for sativinaya.

4. The Order grants the monk sativinaya.

5. In this way, the monk’s offense is nullified and the conflict is resolved.

The description in Xi zheng yin yuan jing is similar to that in Zhouna jing, but the fifth and final
step sets it apart. The original purpose of sativinaya was not to nullify offenses committed by
monks or nuns. It was originally a way for those who have not committed an offense to make the
Order recognize their innocence. Therefore, this description in Xi zheng yin yuan jing is totally
mistaken.

Although the interpretations in Samagamasutta and the two corresponding Chinese texts are
different, they all are different from the original definition of sativinaya in Samathakkhandhaka.
It is not possible to determine which of the three scriptures is the oldest, but it can be confirmed

that none of the three correctly understands Samathakkhandhaka.

6. 3. 2 Method of carrying out amitlhavinaya (resolving a conflict by taking into account a monk’s
insanity) (SG-10)

Sativinaya is a way to deal with an innocent monk or nun who has been accused of committing
an offense. Amiilhavinaya, on the other hand, is a way to deal with a monk or nun who com-
mits an offense while mentally disturbed and is accused of the offense by others. According to

Samagamasutta, amiilhavinaya is carried out in the following five steps.

1. Monks accuse a certain monk of a serious offense, such as one involving expulsion from

W S 2 R IR, B, SEBSMLRECA AR, RESHE. WILRIBEEER, RARPRE
KRR RIE, REGMARTREARK, R, REARALKME, HEEESRE, REGHGHIEDE
SR, WRABESRERENE, DULESGE S RINELIK. (T. 85.1. 905¢16-905¢22).
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the Order (pardjika), or one nearly as serious, and they urge him to admit his guilt.

2. The accused monk refuses, saying, “I don’t remember having committed such an of-
fense.”

3. The monks accuse the monk in harsher words.

4. The accused monk refuses to admit his guilt, saying, “I was mentally disturbed at that
time, so I don’t remember.”

5. That monk is granted amilhavinaya.

Samagamasutta says that the conflict is resolved through this multi-step procedure. Here, too, as
in the case of sativinaya, it is clear that Samagamasutta does not correctly understand the rules of
the Vinaya. Conflict cannot be resolved just by this procedure. According to Samathakkhandhaka,

amilhavinaya is carried out in the following way.®

1. A monk commits an offense while mentally disturbed. After that, this monk regains his
sanity.

2. The surrounding monks accuse him of the offense and urge him to admit his guilt.

3. The accused monk refuses, saying, “I don’t remember the offense because I was mentally
disturbed at that time, so I cannot admit guilt.”

4. The accusing monks do not stop accusing him, and they urge him to admit his guilt.

5. The accused monk, claiming in front of the Order that he is unaware of the offense
because he was mentally disturbed at that time, asks to be granted amitlhavinaya.

6. The Order approves amiilhavinaya for this monk through riatticatutthakamma.

Through the above procedure, the mentally disturbed state of the monk is confirmed by the Or-
der, and he will no longer be accused of the offense. Therefore, amiilhavinaya, like sativinaya, is
coherent because the Order grants it to the monk through a formal procedure, 7iatticatutthakamma.
The description in Samagamasutta, which lacks this important procedure, is completely unreason-
able and irrational. Here, too, it is evident that the editor of Samagamasutta was ignorant of the
Vinaya.

The accounts of the two Chinese texts are discussed below.

According to Zhouna jing, amiilhavinaya is carried out as follows:*

8 vin 2, 80.32-83.9; 100.14-101.5.
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1. A monk commits an offense while mentally disturbed. After that, the monk s sanity.
2. The other monks tell him to ask the Order for amilhavinaya.
3. The monk asks the Order for amiilhavinaya.

4. The Order grants the monk amiilhavinaya.

The pattern here is the same as in the case of sativinaya. amiilhavinaya is a procedure that
ensures that, if a monk who has been accused by other monks of an offense committed while he
was mentally disturbed, the Order will confirm that he was mentally disturbed and prevent him
from being accused any further. As a result, the conflict between the monk and the other monks is
resolved. However, this situation is not mentioned in Zhouna jing. It is completely unreasonable
for the surrounding monks to advise the monk to ask the Order for amilhavinaya.

According to Xi zheng yin yuan jing, sativinaya is carried out as follows:®

1. A monk commits an offense while mentally disturbed. After that, the monk s sanity.
2. The other monks tell him to ask the Order for amitlhavinaya.

3. The monk asks the Order for amiilhavinaya.

4. The Order grants the monk amiilhavinaya.

5. In this way, the monk’s offense is nullified and the conflict is resolved.

Here, we see the same pattern as in the case of sativinaya. Although the descriptions in Xi zheng
yin yuan jing and Zhouna jing are similar, the final point, that the monk can be pardoned through
amiilhavinaya is a peculiar point in Xi zheng yin yuan jing. Like sativinaya, amiilhavinaya is not a
procedure for nullifying an offense but a procedure through which the Order can recognize unjust
accusations. Therefore, the description in Xi zheng yin yuan jing is completely mistaken.

6. 3. 3 Method of carrying out patifiiiatakarana (resolving a conflict after an admission of guilt)
(SG-11)

Originally, patififiatakarana was described as follows: A monk, who has been accused by other
monks of an offense and has caused a conflict by not admitting his guilt, later confesses. In this
way, the conflict is resolved. This is a samatha that resolves a conflict through a monk’s confession
of guilt. However, its meaning changed with the passage of time, and by the time that Sama-

thakkhandhaka was completed, it had come to mean the confession of guilt and an apology in front

s, P, RAEEEAEEGE, AUREGR. SRR, (T. 26.1.754b22-754c11).

8 L4 S AR RIS, BT, AT R D BURISITRE, MERT S IR REEAT AT R B AT B, MRS
BRIE, BB, BRREAL, BEHES. W, EARPRERER, ELRRE, REHIASRS
R, MERRERIE, REEARMKAIS, SERERE, 2ES8HIEE RIS, 1245 N5 R e
., DUHESEE A ahm A E K. (T. 85.1. 905c22-906a02).
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of other monks and a subsequent return to innocence. In other words, it came to be equated with
a procedure that nullifies lesser offenses, such as pacittiya. Since both Samathakkhandhaka and
Samagamasutta were composed after this understanding of patififiatakarana had become current,
their basic frameworks for carrying out patiifiatakarana are almost identical.

In addition, given that the patiiifiatakarana procedure in Samagamasutta corresponds with the
patififiatakarana procedure in the second half which is newer than the first half, rather than the
first half, of Samathakkhandhaka, Samagamasutta must have been created after the seven samatha
procedures were reestablished under the definition of four adhikaranas. Therefore, we cannot in-
fer that the not fully developed Samagamasutta, was composed first, and that Samathakkhandhaka
was created by refining the material from Samagamasutta. In Sasaki 2013b, I came to the incor-
rect conclusion that Samagamasutta is older than Samathakkhandhaka due to the common prej-
udice that the suttas/sitras of Majjhima-Nikaya/Zhong a han jing (FF&#%) are older than the
khandhaka portion of the Vinaya. Later, when I reconsidered the procedure of patiifiatakarana, 1
realized my mistake and decided to revise my research. This paper is the result.

Samagamasutta SG-11 defines patififiatakarana as the confession of guilt in front of an older
monk by a monk who has committed an offense. When the older monk accepts his confession,
the patifiiatakarana has been completed.*

The procedure of patififiatakarana defined in Samathakkhandhaka is almost the same as
in Samagamasutta, but there are three points of difference. First, in Samathakkhandhaka,
patififidatakarana is applied only to minor offenses. This limitation is not mentioned in
Samagamasutta® Second, in the case of Samathakkhandhaka, the monk to whom the guilty
monk confesses does not have to be, as in Samagamasutta, an older monk.® Third, according
to Samathakkhandhaka, if the monk cannot confess in front of one monk, he must confess
in front of several monks. If cannot do that, he must confess it in front of the Order. In
Samathakkhandhaka, it is recognized that the process of confession might require several steps.*”
Although these differences are not serious, it is clear that the procedures in Samagamasutta and
Samathakkhandhaka are not exactly the same.

The accounts of the two Chinese texts are as discussed below.

According to Zhouna jing, the guilty monk confesses in front of many monks.*

8 The question naturally arises as to why this action can resolve the conflict. Originally, patifiiatakarana was a
rational way to resolve conflicts that arise as to whether or not an offense has been committed, but due to the
mistaken definition of the adhikaranas in the last half of Samathakkhandhaka, the procedure of patififiatakarana
also changed and became very difficult to understand. For more information, see Sasaki 2009.

® vin 2, 102.17.

8 vin 2, 102.17-102.20.

# Vin 2, 102.33-103.23.
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The descriptions of patififiatakarana in Xi zheng yin yuan jing and Zhouna jing are almost the
same. Only the following points are different. Xi zheng yin yuan jing specifies that the guilty
monk confesses in front of a large number of monks (or the Order). Furthermore, he is said to act
under the instruction of other monks. This element is not found in other texts.®

Regarding patifiriatakarana, there are no significant differences among Samathakkhandhaka,

Samagamasutta, and the two corresponding Chinese scriptures.

6. 3. 4 Method of carrying out tassapapiyyasika (resolving a conflict by judgement of a monk’s
ill will) (SG-12)

The samatha, tassapapiyyasika, is defined as follows: When a monk, accused of an offense by
other monks, confesses, and later reneges or equivocates, the punishment of tassapapiyyasika is
imposed on him on the grounds that he has altered his confession.

According to Samagamasutta, tassapapiyyasika is carried out in the following eight steps.

1. A monk is accused of a serious offense, such as one involving expulsion from the order
(parajika) or one nearly as serious, by other monks, who urge him to confess.

2. The accused monk refuses, saying that he doesn’t remember having committed that
offense.

3. The monks accuse the monk more harshly.

4. The accused monk says that he doesn’t remember having committed such a serious
offense, but he remembers having committed a minor offense.

5. The monks accuse the monk even more harshly.

6. The accused monk argues that he confessed a minor offense without being asked about
it. Therefore, if he were guilty, he would certainly confess a serious offense if he were
asked.

7. The accusing monks question whether the accused monk would confess a serious offense
when asked about it, given the fact that, if he hadn’t been asked (about a serious offense),

he would not have confessed to the minor offense. They accuse the monk more harshly

WHTEHEANEE, I, FHRARNESH, MR REERDRAR, BEMEE LS, EiEY
FHREEZ FEAEH, 5%, BEHRLERSMEE LY, B8R, HIER AN, B RRAE
i, B, G5k RRERMEEE, BH A RIEE, REESH, HERITE, REER, B i,
P, R ARMES AR LA, ARG, SR R LR, (T. 26.1. 754¢11-754¢24).

8 S48 RS, T, B BRI, SEARM, ERRDBIEES, WERN AT,
BRESTE S, WRIEHAR R E S AR, YRR, ERRPREARMHIELIE, ZERA AR, REX
R AMGE, REAORMOKAIR, HEASHEE, 2ESAHEEREEGSE. MRABHSHMPE, Dkikiibs
AFFHIMSEIK, (T. 85.1. 906a02-906a10).
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still.
8. The accused monk then confesses the serious offense. He claims that, when he said that

he did not remember, he was only joking.

The explanation of tassapapiyyasika in Samagamasutta suddenly ends here and is followed by
a concluding remark that this is “judgement of the ill will of a bhikkhu.”" There seems to be a
problem with this explanation: It only describes the debate between the accusing monks and the
accused monk and does not offer a method of resolving the conflict.

According to Samathakkhandaka, tassapapiyyasika is carried out in the following way:"

1. Monk A accuses Monk B of a serious offense, for example, one involving expulsion
from the Order or one almost as serious, and he is urged to confess the offense.

2. Monk B refuses, saying that he doesn’t remember having committed the offense.

3. Monk A accuses Monk B more harshly.

4. Monk B says that he doesn’t remember having committed such a serious offense but that
he remembers having committed a minor offense.

5. Monk A accuses Monk B even more harshly.

6. Monk B says that he confessed this minor offense without being asked about it and asks
how, when asked, he could fail to confess a serious offense.

7. Monk A says that Monk B did not confess to the minor offense when he hadn’t been
asked about it and questions whether, without being asked, he would confess a serious
offense. Monk A accuses Monk B still more harshly.

8. Monk B says that he remembers having committed a serious offense. He claims that,
when he said that he did not remember, he was only joking and he spoke in haste.

9. Tassapapiyyasika is imposed on him by the Order on the grounds that he has changed

the content of his confession.

The first eight steps are the same as in Samagamasutta, but in Samathakkhandhaka, a ninth
step is added. Needless to say, this ninth step is indispensable for carrying out tassapapiyyasika.
In this step, the punishment, tassapapiyyasika, is imposed on the monk by the Order through
fiatticatutthakamma. 1If, as in Samagamasutta, this ninth step were missing, the actual process
of tassapapiyyasika would be completely obscure. Clearly, the editor of Samagamasutta very
irresponsibly altered the text of Samathakkhandhaka.

The accounts of the two Chinese texts are discussed below.

® Horner 1959: 35.
M Vin 2, 85.15-86.30.
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According to Zhouna jing, tassapapiyyasika is carried out as follows:”

1. A bad-hearted monk who has committed an offense takes back what he said, telling
other monks that he did called —RUA1—4L &%

2. The other monks gather, accuse the monk, and impose tassapapiyyasika.

Although the meaning of the Chinese sentence is unclear, the general meaning of the sen-
tence can be inferred to be the same as in Samagamasutta. In addition, the imposition of fassa-
papiyyasika, which is not found in Samagamasutta, shows a certain degree of familiarity with the
regulation in Samathakkhandhaka.

According to Xi zheng yin yuan jing, tassapapiyyasika is carried out as follows:*

1. A monk who has committed an offense goes to another monk and confesses his guilt.

2. Tassapapiyyasika is completed when the other monk accepts the confession.

Here, the procedure of tassapapiyyasika is simply a monk’s confession of an offense to another
monk. This is, in fact, patififiatakarana, not tassapapiyyasika. Since Xi zheng yin yuan jing
has already described patiiifiatakarana (T 906a02-906a10), this therefore is a repetition of the

description of patififiatakarana, while tassapapiyyasika has been omitted. Presumably, there was

a transmission error unique to Xi zheng yin yuan jing, but we do not know the details.

6. 3. 5 Method of carrying out tinavattharaka (resolving a conflict by covering the act with grass)
(SG-13)

Tinavattharaka is the last of the seven samathas. The monks in the Order are split into two
factions, and members of both parties commit a number of offenses during their disagreement.

To settle this turmoil, the two sides confess their own various offenses in the Order, and, except

O B, ol IR, SRR, FENEE LR, B, EE— A ARG, fRAbEEEE
i’ AL, MR —E. M—Eaom—Ell. M—ElOm—Esn. ERPMH—E, ERDH—
B, Bgmem g, MmO g, M, Seihmi, RILME, AL, AigR, &
HEAE, PrEM, HALKRE, Mg gl Mgl gL, B—ERom g, ERPm—
JER, TERPR—pE R, M@ —Ei, MmO, P, SRR ILERH, AU B,
FHRELE I FF A, (T. 26.1.754c24-755a09).

® The meanings of yichu jian —#L 5, and yichu zhi —%L%] here are unclear. No corresponding phrase is found

anywhere in Samagamasutta, Xi zheng yin yuan jing, or Samathakkhandhaka. However, from the context, it is

clear that the bhiksu is reversing his remarks.
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85.1.906a21-906b02).
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for serious ones and those related to laypeople, wipe them off the ledger. This is tinavattharaka
samatha.

According to Samagamasutta, tinavattharaka is carried out in the following three steps:

1. If a number of monks quarrel in the Order and commit a number of offenses during their
quarrel, they should all gather in one place.

2. A wise monk in one party offers to confess to the Order all offenses committed by
members of his party except for serious ones and those related to laypeople.

3. A wise monk in the other party offers to confess to the Order all offenses committed by

members of his party except for serious ones and those related to laypeople.

This concludes the explanation. The most important part of the procedure, the carrying out of
karman is not mentioned.

According to Samathakkhandhaka, tinavattharaka is carried out in the following steps:”

1. If monks quarrel with each other in the Order and commit a number of offenses in their
quarrel, they should all gather in one place.

2. A wise monk announces to the Order that they will settle the apattadhikarana through
tinavattharaka.

3. A wise monk from Party A says that his own party will confess to the Order all offenses
committed by members of his party except for serious ones and those related to laypeople.
4. A wise monk from Party B says that his own party will confess to the Order all offenses
committed by members of his party except for serious ones and those related to laypeople.
5. A wise monk from Party A proposes a motion to the Order that his party confesses in
front of the Order their offenses except for serious ones and those related to laypeople.

6. The motion is approved by the Order through fiattidutiyakamma (an ecclesiastical act in
which a motion is followed by a single announcement, after which it is passed).

7. A wise monk from Party B proposes a motion to the Order that his party members
confess in front of the Order their offenses except for serious ones and those related to
laypeople.

8. The motion is approved by the Order through rattidutiyakamma.

The procedure of tinavattharaka in Samathakkhandhaka makes sense. First of all, resolution
through tinavattharaka is approved within each party. After that, representatives of each party

ask the Order to carry out Aattidutiyakamma to approve both parties’ confessions, and all of the

® Vin 2, 86.31-88.7; Hin - er 1991:30.10-32.15.
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offenses except serious ones and those related to laypeople are nullified.

In contrast, the procedure of tinavattharaka in Samagamasutta does not make sense. It is sim-
ply stated that the two opposing parties are requesting reconciliation through tinavattharaka. If
we compare this with the description in Samathakkhandhaka, it is obvious that the procedure in

Samagamasutta is flawed.

The accounts of the two Chinese texts are discussed below.

According to Zhouna jing, tinavattharaka is carried out as follows:"

1. Monks argue with each other in the Order and commit a number of offenses while
arguing.

2. They are divided into two groups in separate places.

3. An elder monk or a leader in one group proposes to his group that they confess all their
offenses except for serious ones and those related to laypeople and nullify them.

4. If no one objects, he goes to the opposing group, and, in front of an elder monk, con-
fesses the offenses committed by the monks in his group. The elder monk accepts his
confession, by which they are absolved of all their offenses. At this point, all the offenses
are nullified.

5. The opposing party performs Steps 3 and 4 in the same way. As a result, tinavattharaka

is completed.

Tinavattharaka as described in Zhouna jing is fundamentally different from the regulation in
Samagamasutta or Samathakkhandhaka. The biggest difference is that, in Zhouna Jing, the two
opposing parties do not gather in one place for tinavattharaka. This is at odds with the basic prin-
ciple of tinavattharaka, namely, that the offenses of all are nullified at once under the consensus
of the entire Order. The difference between Zhouna jing and Samathakkhandhaka is thus greater
than the difference between Samagamasutta and Samathakkhandhaka.

According to Xi zheng yin yuan jing, tinavattharaka is carried out as follows:”
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1. Monks argue with each other in the Order, split into two groups, and live in separate
places. In addition, in each group, old monks, monks who know dharma, and high-ranking
monks all live together.

2. A monk from one group, who caused an argument for his own profit, tells his group that
he preached at a layperson’s home because it was easy to profit thereby, but this caused
contention with other monks. Therefore, he committed an offense. He promises never to
do this again, and he confesses all offenses, from the offense of causing contention to the
offense of entering the house of the layperson, with the exception of minor offenses. He
confesses without hiding any offenses.

3. When the monk confesses in this way, if one monk in his group does not accept the
confession, the monk who wants to confess should go to the other group, explain the cir-
cumstances so far to everyone there, and confess on the spot, as in Step 2.

4. Similarly, a monk in the opposing group who preached at a layperson’s home because it
was easy to profit thereby should confess his guilt as in Steps 2 and 3.

5. The two monks who have nullified their offenses in this way greet when they meet. This

ends the dispute.

This description in Xi zheng yin yuan jing makes no sense. It implies that going to the home of
a layperson and preaching there is a cause of contention. This may be due to a misunderstanding
of the phrase, “except for serious offenses and those related to laypeople” in the description of
tinavattharaka in Samathakkhandhaka. Several descriptions of the situation do not make sense,
for example: “Monks argue with each other in the Order, split into two groups, and live in separate
places”; “When the monk confesses in this way, if one monk in his group does not accept the
confession, the monk who wants to confess should go to the other group.” This is clearly a

situation in which the original meaning of tinavattharaka is not fully understood.
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7. The situation in which Samagamasutta was composed

As we have seen in previous chapters, the descriptions in Samagamasutta and Samathakkhan-
dhaka seem to be the same at first glance, but a detailed examination reveals very serious differ-
ences. Obviously, the procedures in Samagamasutta for carrying out the seven samathas have
many problems, and they are not in a form that is actually usable. The situation is the same for the
two corresponding Chinese texts, which are full of misinterpretations because they do not reflect
a correct understanding of Samathakkhandhaka.

Among the many mistakes, the most prominent is in the procedure of yebhuyyasika. The
problems regarding the other six samathas can be characterized as misunderstandings in
Samagamasutta and the corresponding Chinese texts of the procedures prescribed in Sama-
thakkhandhaka. However, in the case of yebhuyyasika, the degree of error is much more serious.
Samagamasutta and the corresponding Chinese texts mistakenly substitute a portion of the
procedure of sammukhavinaya for yebhuyyasika and completely omit the actual procedure of
yebhuyyasika.

In Samagamasutta, disputes about the norms of the mode of living and the rules (ajjhajiva
and adhipatimokkha) are regarded as trivial, while disputes concerning the Way and Practice are
considered to be serious. Moreover, Samagamasutta alters the provisions of Samathakkhand-
haka so that they become meaningless. Therefore, it is natural to suspect that the vinayadharas
had a strong antipathy to this sutta. From their standpoint, the most unforgivable mistake in
Samagamasutta is probably the complete omission of the procedure for yebhuyyasika. We can
suppose that this serious mistake was included in the original version of Samagamasutta from the
beginning since it also clearly appears in the corresponding Chinese texts.

Therefore, if the vinayadharas wanted to criticize this unforgivable error of Samagamasutta,
the most natural and effective thing would have been for them to insert criticism in the regulations
for carrying out sammukhavinaya and yebhuyyasika, regarding which Samagamasutta made its
most serious errors. And, as we have seen, Samathakkhandhaka contains, as part of the formal
procedure for resolving vivadadhikarana, a fierce criticism, unrelated to the context, of the dham-
makathikas, demanding that dhammakathikas who do not understand the Vinaya be expelled from
the ubbahika committee. Thus, this passage is a harsh criticism of the dhammakathikas who prob-
ably produced Samagamasutta, which the vinayadharas considered to be an inferior scripture.

Samagamasutta and the corresponding Chinese texts differ on many points in their explanations,
but the three scriptures agree on the two most important ones. First, each scripture includes

serious mistakes in the regulations for carrying out sammukhavinaya and yebhuyyasika that would
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be unacceptable from the standpoint of the vinayadharas. Second, all three scriptures do not
sufficiently understand the seven samathas in general and contain numerous inconsistencies. The
reason there are so many differences among the three scriptures is that their presumed original was
created in an unintelligible form and included many misunderstandings and errors concerning the
provisions of the Vinaya. Thereafter, it became more and more confused by being transmitted in
this incorrect form without being corrected through comparison with the Vinaya.

Samagamasutta and the corresponding Chinese texts do not understand how to interpret
Samathakkhandhaka correctly. Considering this, we can trace the disagreement between the
dhammakathikas and the vinayadharas to Samathakkhandhaka and the three sitras. It is
not found only at a later period within the Mahavihara school. In the discord between the
dhammakathikas and the vinayadharas, the dhammakathikas composed Samagamasutta and
the vinayadharas countered by inserting into Samathakkhandhaka a description critical of the
dhammakathikas. We can say that this event happened at a very early date, when the Agamas and
Nikayas were being composed, because this version of Samagamasutta was later transmitted to
each of the Buddhist sects.

If this hypothesis is correct, the vinayadharas’ insertion into Samathakkhandhaka of a critical
description of the dhammakathikas is also as old as Samagamasutta. Therefore, the inserted
passage must be found in Vinayas other than the Pali Vinaya. I will confirm this point in the next

section.

8. Descriptions criticizing the dhammakathikas in Vinayas other than the Pali Vinaya

Below, I establish that criticism of the dhammakathikas, like that in the Pali Samathakkhandhaka,

can be found in other Vinayas as well.

8. 1 Dharmaguptaka Vinaya

The following passage describes the situation of resolving vivadadhikarana by appointing an

ubbahika committee that occurs during the process of resolving vivadadhikarana through sam-

mukhavinaya and yebhuyyasika. It corresponds to Viv-10 to Viv-13 in Samathakkhandhaka.”
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(The Buddha said to Ananda,) “Among the judges, there is one who cannot recite
the moral practices (pratimoksa?)vows and does not understand the moral practices and
Vinaya. He rejects the correct decision and says improper things. The Order should move
to expel this monk.” (The text of the procedure that follows is omitted.)

The Buddha said to Ananda, “Among the judges, there is one who can recite the moral
practices but does not understand the moral practices and Vinaya. He rejects the correct
decision and says a few improper things. The Order should move to expel this monk.” (The
text of the procedure that follows is omitted.)

“If, among the judges, there sits a dharmakathika (3%5fli) who rejects the correct
decision speaking with powerful words,” the Buddha said to Ananda, “the Order should
move to expel this monk.” (The text of the procedure that follows is omitted.)

“If, among the judges, there one who follows the correct decision and speaks properly,”
the Buddha said to Ananda, “the Order should support this monk according to dharma and
vinaya and what the Buddha taught.”

8. 2 Mahisasaka Vinaya

Like the passage in the Dharmaguptaka Vinaya above, the following passage describes the situ-

ation of resolving vivadadhikarana by appointing an ubbahika committee that occurs during the

process of resolving vivadadhikarana through sammukhavinaya and yebhuyyasika. It corresponds
to Viv-10 to Viv-13 in Samathakkhandhaka.”

If unauthorized monks, even they are wise and learned, are seated in the room and wish
to disrupt the process of resolving an adhikarana, the Order should expel them, whether
it is one person, two people, or three people. Furthermore, if there are monks who can
recite much but do not understand the meaning, and they disrupt the process of resolving

an adhikarana, the judge should say, “That is not what the sitra means!”

8. 3 Mahasamghika Vinaya

No term in the Mahasamghika Vinaya corresponds to “ubbahika committee.” However, in a

description of the sammukhavinaya procedure, a method is mentioned by which a monk, wishing

B b e, (T.1428.22.918a05-918a24).

W AR A — 7 = MR R e A, AT AL . RS 7R L S T AR

MTALEEES, B AEES, BEAA, (T 1421.22.154c05-154¢08).
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to resolve an adhikarana, assembles other appropriate monks to listen to the disputing parties and

(100)

adjudicate." In fact, this is the equivalent of an ubbahika committee.’”

At that time, there is a monk who is not a judge (sthalastha) but acts like a judge and
says, “Listen, all you Worthy Ones, what you are saying now contradicts what you said
before.” At that time, if this person is gentle and easy to persuade, they speak in the Order
to shame him: “You are bad. You cause disharmony. Your opinion is contrary to the
harmony of the Order. Today, the Order of monks has gathered here due to this affair.” If
this bad person is stubborn and violent and is likely to increase the conflict, they should say
gently, “Venerable One, the Order of monks has gathered today to put an end to this affair.

We want to work together with you to resolve this conflict.”

8. 4 Sarvastivada Vinaya and Adhikaranavastu of Milasarvastivada Vinaya'"

™ in the portions that are equivalent

Neither Sarvastivada Vinaya'" nor Milasarvastivada Vinaya,
to Samathakkhandhaka, has a provision to expel a bad monk from the ubbdhika committee.

The methods of carrying out sammukhavinaya (Pali: sammukhavinaya) and yadbhiiyaisika-
Salakagrahana (Pali: yebhuyyasika) in Sarvastivada Vinaya and in the Adhikaranavastu of
Mulasarvastivada Vinaya are almost the same. They are very different from other Vinayas and are

much more complicated."” Apparently, a unique method was developed within Sarvastivadins.

' Tn Mahasamghika Vinaya, the account corresponding to Samathakkhandaka in the Pali Vinaya is included in the
satravibhanga on the fourth payattika rule (Sasaki 2013a, 2014).

W A L, JEREIEIL e, RREIA, (FREE, MEEEAM. AMEUIRE, 1RO, AHER, A

AT RE . HER T AN, AR EEAME S, ARG RRMN. 5 HRRS, Rihg, #HiEA#NR

PERER, REMGREREE, MEMREGE, SRS RE. RES HRERMIISY, RELREFEENAGHLERE. (T.

1425.22.328a28-328b06).

In the case of Sarvastivada Vinaya, the description corresponding to Samathakkhandhaka is repeated in two places:

the passage on the seven adhikaranasamatha dharmas (G#EHE) at the end of the sitravibharga and the passage

on adhikarana dharmas” (F#9+5 [the part corresponding to Samathakkhandhaka]). This is the result of a structural

modification unique to Sarvastivada Vinaya. For this process, see Sasaki 2015.

1 Shisong lii 13 (T. 1435, 23): 144b ff., 252b ff.

™ Gnoli 1978 (Adhikaranavastu): 79.1-95.8; Borgland 2014b: 47.18-69.23.
(165

(1)

The procedure in Sarvastivada Vinaya (applied in the order listed) is: 1. The monks who are the parties to the
conflict entrust the resolution of the adhikarana to sthalastha monks (FEFEIEIE T); 2. The resolution is entrusted
to the order; 3. The resolution is entrusted to two vyiidhaka monks in the order who have been selected by jiiapti-
dvitiyakarman; 4. The resolution is entrusted to two other vyiidhaka monks in the order who have been selected
by jiiaptidvitiyakarman; 5. The resolution is again entrusted to the first two vyidhaka monks; 6. The resolution
is again entrusted to the order; 7. A messenger is sent to another order nearby to explain the situation, and the
resolution is entrusted to that order; 8. The resolution is entrusted to two vyiidhaka monks in the neighboring order
who have been selected by jiaptidvitiyakarman; 9. The resolution is entrusted to two other vyidhaka monks in
the order who have been selected by jiaptidvitiyakarman; 10. The resolution is again entrusted to the first two
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It is very likely that, at that time, the procedure of expelling from the committee a monk with a
poor knowledge of Vinaya was discontinued.

Above, I have shown that four of the six existing Vinayas, not including Sarvastivada Vinaya
or the Adhikaranavastu of Miulasarvastivada Vinaya, include a provision for what to do when
there is a bad monk on the ubbahika committee (or an equivalent group). The descriptions in
Dharmaguptaka Vinaya and MahiSasaka Vinaya clearly correspond to the procedure in Samath-
akkhandhaka of expelling a monk who does not know enough about Vinaya. The inclusion of the
Mahasamghika Vinaya here is somewhat questionable. In any case, however, Vinayas other than
Pali Vinaya definitely include a procedure for expelling a bad monk that is not directly related to
the resolution of adhikarana.

Thus, Samagamasutta was compiled at a time when there was disagreement between the
dhammakathikas and the vinayadharas. The vinayadharas inserted criticism of the dham-
makathikas into Samathakkhandhaka to attack Samagamasutta. This did not occur within the
Mahavihara; rather, it happened in the early period when the Agamas and Nikayas were being

composed.

vyiidhaka monks of the neighboring order. 11. The resolution is again entrusted to the neighboring order; 12. If
they (the monks of the neighboring order) hear that there is a monk who is an excellent sthavira who is well versed
in pratimoksa or in siitra, vinaya, or matrka, they send a messenger who has been selected in the nearby order by
Jaaptidvitiyakarman to him. The messenger must resolve the adhikarana on the way to it (meaning is unclear);
13. The messenger, going to the place where there is a monk who is an excellent sthavira who is well versed in
pratimoksa or in siitra, vinaya, or matrka, explains the situation to a knowledgeable monk there and ask him if he
can settle. If he replies that it is possible, a promise to process the resolution within nine months should be obtained
(Then the procedure for holding a vote is suddenly explained. This is clearly out of context. There is some kind
of problem here.); 14. The entrusted monk return the issue to the messenger. The messenger should settle the
adhikarana on the way to his own order. 15. If they (the monks of the neighboring order) hear that there are one
or two or three monks who are well versed in siitra, vinaya, or matrka nearby, they should go there and ask for
arbitration. (After this, the procedure for holding a vote is explained again. It is not clear how the sammukhavinaya
and yadbhityaisiyaSalakagrahana are related.)

The procedure of the Adhikaranavastu in Mulasarvastivada Vinaya: 1. The monks who are the parties to the
conflict entrust the resolution of the adhikarana to sthalastha monks; 2. The resolution is entrusted to the order;
3. The resolution is entrusted to five or ten vyiidhaka monks in the order who have been selected by jaaptidvitiya-
karman; 4. The resolution is entrusted to eight or nine vyiidhaka monks in the order who have been selected by
Jaaptidvitiyakarman; 5. A messenger (samcaraka) in the order who has been selected by jiiaptidvitiyakarman is
sent to another order where there is a monk who is well versed in pratimoksa. The messenger asks the other order to
resolve the adhikarana within six months; 6. The messenger goes to monks well versed in siitra, vinaya, or matrka
and asks them to resolve the adhikarana within a year; 7. (The messenger) asks the eldest or most knowledgeable
monk to arbitrate the issue; 8. The order resolves the adhikarana by yadbhityaisiyasalakagrahana.
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9. Conclusion

Samagamasutta in Majjhima Nikaya and the two corresponding Chinese texts ignore disputes
concerning the daily norms of monks and nuns, as prescribed by the Vinaya, and assert that only
disputes concerning the Way and Practice are important to the Order. It presents methods for
resolving these kinds of disputes by altering the wording of seven samatha procedures prescribed
in Samathakkhandhaka of the Vinaya. However, the alteration was extremely defective because
the compilers did not understand Vinaya." Among the mistakes, the most serious one concerns
the carrying out of yebhuyyasika (resolving a conflict by majority decision). The procedures in
Samagamasutta and the corresponding Chinese texts are completely different from those in the
Vinaya and introduce under the term yebhuyyasika provisions totally unrelated to yebhuyyasika.
In response, the vinayadharas inserted an incendiary sentence saying that a dhammakathika
who does not understand the Vinaya should be expelled. This sentence is unrelated to the con-
text, the formal procedure for resolving a conflict. From this, it is clear that the composers of
Samagamasutta and the corresponding Chinese texts were identified as dhammakathikas.
Information regarding this situation can be found not only in the Pali scriptures but also in the
two Chinese texts that correspond to Samagamasutta, as well as in the Dharmaguptaka Vinaya
and Mahisasaka Vinaya (and perhaps even in the Mahasamghika Vinaya). This indicates that the
insertion of criticism of the dhammakathikas occurred at an early period, when the Agamas and
Nikayas, as well as the Vinaya, were being composed. Therefore, this is the first study to clarify

the actual situation in which the Agamas and Nikayas and the Vinaya were gradually completed.

) This paper has consistently assumed that the reason for the ambiguity in the description of the samathas found in

Samagamasutta is the immaturity of the knowledge on the Vinaya of the compilers of Samagamasutta. However,
this is just a working hypothesis, and it is quite possible that the compilers of Samagamasutta intentionally changed
the contents of the samathas for some purpose (for instance, for refusal to practice karmans in samatha procedures).
In the future, it is necessary to proceed with research while considering this possibility.
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Abbreviations
M Majjhimanikaya. ed. V. Trenckner, R. Chalmers, PTS London 1887-1902.
Ps Papancasiidani. ed. J.H. Woods, D. Kosambi, I.B. Horner, PTS London 1933-1938.
Sp Samantapasadika (Vinaya-atthakatha), ed. J. Takakusu and M. Nagai. 1924—-1947.
T. Taisho shinshii daizokyo RKIEHTERIERAL, ed. J. Takakusu and K. Watanabe. 1924—
1935.

Vin The Vinaya-Pitakam, ed. H. Oldenberg, PTS London [1879-1883] 1969-1982.
VRI Dhammagiri-Pali-Granthamalda, Vipassana Research Institute 1998
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