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Why is the Madhyamika translated as
“Zhong guan (H#R)”?

AKAHANE Ritsu

0. Introduction

We do not often know the source of a term that we are already familiar with. The more
familiar the term is to us, the less concerned we are about it. The term Madhyamika seems
to be one such term. The Madhyamika, which is one of the major schools of Mahayana
Buddhism in India (the term often refers to the people belonging to that school), has been
considered to be based on the thought of Nagarjuna (ca. A.D. 150-250), though some
modern scholars have proved that Bhaviveka (ca. A.D. 490-570) was the first person to
use the term “Madhyamika” (which means “the middle”) in his texts and define himself as
the Midhyamika.l) He uses at first the term in one of his major texts, Prajiiapradipa
(PPr), which is a famous commentary on the Madhyamaka-karika (MK) written by Na-
garjuna, According to many modern scholars, its name —Madhyamika —originates from
the name of the MK, which is probably true. As Buddhism was transmitted to other areas,
namely, Tibet, China, Japan, and many other Asian countries, its name was also translated
into the local languages. For instance, in Tibet, Madhyamika was translated as “dBu ma
pa,” which means “middle school” or “the people belonging to the middle school,” and it
was translated literally from the original Sanskrit, In China, it was translated as “Zhdng
guan (7 #]),” and in Japanese, as “Chiigan (H1#}).” “Zhong guan” and “Chiigan” mean
“Watching (guan) the middle (zhong).” Why was the term Madhyamika (the middle)
translated as “Zhong guan” and not as “Zhong” in Chinese? Who was the first to translate

it in this way? This paper aims to answer these questions,

1. Why did Yijing (38%+) translate the term Madhyamika as “Zhong guan”
and not as “Zhong”?

To date, modern scholars think that the person to first use the term “Zhdong guan” as the
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name of the school was Yijing (&%, A.D. 635-713). He was a very famous Chinese monk
who traveled between China and India by sea (from A.D. 671 to 695). In his report, Ndn
hdi ji gui néi fi zhuan (R 27 )7 WE{E ), which tells us about the cultures, religions, and
so on that he observed in his travels, he referred to the name Madhyamika.

[1] There are two kinds of schools in Mahayana Buddhism, One is the Madhyamika (F1#]) and

the other is the Yogacara (3&{ill). According to the Madhyamika, things exist as conventional [truth]

and are emptiness as [ultimate] truth. They are vacant like illusion . . . 2

I have found that he also uses the term “Zhong guan” as the name of the school in another
work, Da tang xi yu qiui fd gao séng zhuan (RIETEIECRIESHR).

[2] After the monk went to the Nalanda temple, he listened to the teaching of Yogacara and learned

the teaching of Madhyamika there.3)

Undoubtedly, Yijing used the term “Zhong guan” as the name of this school of Bud-
dhism, though we must later question whether he was the first person to use the term or
not. However, even if he was the first, there remains the big question of why he did not
translate the term Madhyamika as “Zhong,” which is the original meaning of the term, but
as “Zhong guan,” by adding the word “guan” —even though he probably knew the original
Sanskrit meaning of Madhyamika. Unfortunately, I have not been able to find any paper
that clearly answered this question. Some researchers imply that Madhyamika originally
included the meaning of “guan” and so it would have been natural for him to use the Chi-
nese translation “Zhdng guan” for the Mﬁdhyamikaf”

However, is this entirely true? We can find the term “Zhdng guan” in some Chinese
Buddhist texts written by Chinese monks who were born and active before Yijing. Thus, 1
think that at least this term was not invented by Yijing. According to my research, there
were two persons who used this term at the earliest time in their own Buddhist texts, One
is Zhiyi (5988, A.D. 538—597), who is said to be virtually the founder of Tiantai (K&H52)
—one of the major Chinese Buddhist sects, The other is Jizang (&, A.D. 549-623), who
is said to be the founder of Sanlun school (Z&552), whose doctrine is based on three Indian
Buddhist texts—MK (H135), Shi ér mén lin (-+ —-F95%), and Bdi lim (H i) —which
are all Madhyamika texts, Of the two persons, Zhiyi uses this term only a few times in his
famous book, M6 hé zhi guan (EEETIEE]), in order to explain his famous idea of Y1 xin
san guan (—:[»—=#1). However, his usage seems to be limited to him or his sect, and it

does not seem to be directly connected with the Madhyamika school in original Indian
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Buddhism. Therefore, we should focus on the other person, Jizang, who is probably the
most important person to deal with here, because he is the founder of the Chinese Buddhist
sect based on the Madhyamika texts, as mentioned above, In addition, he repeatedly uses the
term “Zhong guan” in most of his texts. The most interesting of all his texts is the commen-
tary on MK (Zhong lin,) of Nagarjuna, which he titled Zhong guan lin shii (WP ERFRERL).
He changed the original title, Zhong [un, which had been translated into Chinese by Ku-
marajiva (MEEEFEAT), into Zhong guan lin (HEF) by inserting one word—*“guan”—
between “zhdng” and “lun (§%).” In his introduction to this commentary, he says the fol-
lowing,

[3] “[About the name of this text,] there are two types of Iin, broad and short, The short name is
Zhong lim, The broad name is Zhong guan lim by adding the word “guan” [to the short name],’ )

According to this commentary, we can understand that Zhong guan lim is used as anoth-
er name for Zhong lun. In another text, San lun xudn yi (= #i ¥ 3%), he explains why he

can give Zhong lun another name, Zhong guan lun, as follows.

99 ik

[4] Why are three words, “zhong,” “guén,” “lun,” used as the text name? The answer is as follows:

We can watch (guan) [the nature of things] through the middle way (zhong), and then we explain

the theory (lin) through watching (guan). Therefore, we need these three words together.é)

He uses this expression “Zhong guan” in other texts too. On the basis of my examina-
tions, any usage of this expression always involves MK, or is used as another name for it,
including any explanations about it. There does not seem to be any usage of it as the name
of the school.

Thus this term, “Zhong guan,” was at first used as a part of the popular name of the fun-
damental text, Zhong lun, of the Madhyamika school in India by Jizang. However, if this
term was used only in Sanlun school, it was highly possible that Yijing could not have
known it as well. Nonetheless, we can find examples where not only Chinese Buddhists
but also some East Asian Buddhists, who were active in about the seventh century, knew
this term. I will pick up two examples from them, One is Kuiji ($82£, A.D. 632-682), who
was a disciple of Xuanzang (Z4E, A.D, 602—664) . He uses this term in his text, Chéng wéi
shi lin zhdng zhong shii yao (BME Rk am Z WP HREE) | as follows:

[5] As mentioned in the Tathagata chapter in Zhdng guan lim, . . . 7

Xuanzang is the most famous and most important Chinese Buddhist monk, who also

traveled to India before Yijing and whom Yijing is said to have respected. The fact that one
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of his disciples uses the term is very impressive. The other is Wonhyo (JGHBE, A.D. 617
686), who was a Korean monk. He uses this term in his text, Da chéng qi xin lin bié ji (K
FekfSamplED), as follows:

(6] . . . like Zhong gudn lim and Shi ér mén lin, etc.¥

Although Wonhyo had never been to China during his life, he also uses the name Zhong
guan lun for Zhong lim. This example obviously shows that, at least by about the late sev-
enth century, this name had been known in Korea as well.

We can find similar examples in other Chinese Buddhism texts. Given these examples,
we can say that Zhong guan lun was widely used as another name for Zhong [tin in China
or in East Asian Buddhism in the seventh century. Therefore, there should be no doubt that
Yijing already knew the other name for MK before he began his travel to India. If so, we
can easily imagine that Yijing thought of the term “Zhong guan” as the name of the school,
when he heard about Madhyamika, assuming that it was the school based on the thought of
Nagarjuna, who had written MK (Zhong lin) .

There are also indirect reasons for this question. As shown in [1], Yijing explained the
thought of the Madhyamika school like so: “According to the Madhyamika, things exist as
conventional [truth] and are emptiness as [ultimate] truth ({34 B 2).” This explanation
of the thought of the Madhyamika is very popular, and similar expressions are often found
in most of the Madhyamika texts. Jizang also uses very similar terms in his texts, such as:

[7] Emptiness is the truth, Existence is the conventional.g)

This explanation of [7] does not literally correspond with that of Yijing. However, both
meanings are completely the same, Another example is more similar and thus more impor-

tant:

[8] [All things] exist in the conventional truth, are emptiness in the ultimate truth. Wise men are

not surprised at it, because they hope that all things exist as convention and are emptiness as truth.lO)

This [8] is cited from Da chéng gudng bdi lin shi lim (KFEJL G im¥eim), which was
written by Dharmapala (#7%) and was then translated into Chinese by Xuanzang, It is a
translation of half of the Catuhsataka written by Aryadeva, who is the author of Bdi lin,
one of the three fundamental texts for Sanlin school, founded by Jizang,

As we can find from these very impressive examples, the term “Zhong guan,” used as
the name of the school, was not an original expression created by Yijing. Instead, he adopt-

ed it as the translation of Madhyamika in Sanskrit from Zhong guan liin, another name of
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Zhong lun, which had already been used in China.
2. Why did Jizang add the word “guan” to “zhong”?

Then, why did Jizang add the word “guan” to “zhdng,” which is the original meaning of
Madhyamika? I do not have a plausible answer to this question, but I can offer a hypothe-
sis. When Jizang explains why he can give Zhong lun the name of Zhong guan lin, he of-
ten also explains the chapter title. For instance, the first chapter of MK was originally
called “pratitiyasamutpada pariksda” in Sanskrit and is translated as “Guan yin yuén pin (#H
[KI#%&m)” in Chinese. Pariksa is obviously translated as “guan.” Nevertheless, he claims that
we should add the term “guan” to “Yin yuan pin ([K#& &) in Zhong guan Iin shii, as if
this term “guan” did not exist in the original text. The passage reads:

[9] Now some people ask why MK is called Zhong guan lim and why this first chapter is titled

“Guan yin yuan pin.” There are four different answers, One answer is as follows: the name Zhong

guan lin is the popular name of Zhong lim, The “Guan yin yuan [pin]” is another name for the first

chapter.1 D

Here, both Zhong guan lun and Guan yin yudn pin are simultaneously and similarly in-
terpreted by Jizang. More precisely, he says that both the title and chapter names originally
lacked the word “guan,” and therefore, he claims that we should add the word “guan” to
both. Certainly, the text title does not have “guan,” but the chapter name did originally
have the word “guan,” in both the original Sanskrit text and the Chinese translation. Never-
theless, why did he explain it like this? We may be allowed to hypothesize that the idea of
adding the word “guan” to the original title came from the chapter title, which originally
included the word “guan,” or that he wanted to show the title in the same form as the chap-
ter name with the word “guan.” Therefore, I think that he intentionally avoided using the

word in the chapter title, and then added it to both the text title and chapter name again,

3. Is Yijing the first person to use the term “Zhong guan” as the name of the
school?

As mentioned above, Yijing did use the term “Zhong guan™ as the name of the school,
Nevertheless, this does not necessarily mean that he was the first person to do so. Could
there not be the possibility another person used the term in the same way before him? We

have another interesting source to refer to in order to answer this question. As I said in the
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introduction to this paper, the school name Madhyamika was first used in the PPr (Ban ruo
déng Iin, %457 #) by Bhaviveka in India. This text was translated into Chinese by an
Indian Buddhist named Prabhakaramitra (% &2 5, A.D. 565-633). He is said to have
been from middle India and to have studied Yogacara theory under Silabhadra at the
Nalanda temple, which was expanding and becoming more famous as a Buddhist center. It
was also said that he stayed at Western Turkic Khaganate (F§22J&) in A.D. 626; hence,
we can infer that he had lived in India until about A.D. 620. He arrived in Chang an (£
%), the capital of China, about A.D. 627. He is said to be the person who inspired Xuan-
zang to travel to Nalanda.'? It is natural for us to think that he was familiar with the situa-
tion of Indian Buddhism in around A.D. 600, including the movements of the Madhyamika
and Yogacara schools. Therefore, it seems very useful to check the style of his translation
of the term Madhyamika as found in the PPr, If he translates it as “Zhong guan,” we can
say that this term had been known well before the time when this text was translated into
Chinese, namely, between A.D. 630—-632. In addition, we may get a clue about the situa-
tion with the school name Madhyamika, since this was not long after this term was put into
use by Bhaviveka.

In the PPr, the term “dBu ma pa (Madhyamika)” was used a total of 15 times, and 12 13)
of them can be found in a part of chapter 25 of MK, where the thought of Yogacara is criti-
cized. Unfortunately, this part does not exist in the Chinese translation, Ban ruo deng lun. 1
do not know the reason for this; perhaps Prabhakaramitra belonged to the Yogacara school
and hated to translate this part and describe the criticism against Yogacara from Bhavive-
ka, who belonged to the Madhyamika school, or perhaps the original Sanskrit text that was
brought into China lacked this part. At any rate, there are only three examples that we can
use in order to try to answer my question. One is found in chapter 16, where the term “dBu
ma pa” is translated as “Zhong lin.” Certainly, this is the name of the text, not of the
school." The others are found in chapter 18, where one is translated as an opponent,IS)
and the other is translated as “middle way (H&) R any example, the term “Zhong
guan” is not used, not even as the name of the school, Therefore, we can assume that it had
not been known and used in A.D. 632, Moreover, if an exciting hypothesis can be allowed,
It is a little doubtful whether “Madhyamika” was well known as the name of the school in
India, because apparently even an Indian Buddhist, Prabhakaramitra, did not think of the

term “dBu ma pa (Madhyamika)” as the name of the school. Aside from these examples,

— 1234 —

NI | -El ectronic Library Service



The Japanese Associ ation of I|ndian and Buddhi st Studies

Why is the Madhyamika translated as “Zhdng guan (H1#H)”? (R. AKAHANE) (111)

we cannot find any use of the term, “Zhéng guan,” in the Da tdng xi yi ji (KEWEIHED),
written by Xuanzang, though it is obvious that he knew about the existence of the discus-

sion between Madhyamika and Yogacara in India.
4, Conclusion

1. Yijing is probably the first person who used the term “Zhdng guan” as the name of the
school of Madhyamika. This is perhaps because neither Prabhakaramitra nor Xuan-
zang, who were active in the seventh century before Yijing, used it.

2. The expression “Zhong guan” was created not by Yijing, but by Jizang, who used it as
another title of MK; hence, it is quite possible that Yijing adopted it only as the name
of the school.

3. A probable reason for Jizang to add “guan” to “zhong” is that he tried to use the word

“guan” in both the text and chapter titles.
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ma blans pa’i phyir de’i khyad par bstan pa mi rigs te | dper na mo gsam gyi bu’i sno bsans dan | dkar
$am 7iid la sogs pa bzin no siam du sems na / de ni bzan po ma yin te / (D,180b2-3; P,244b4-5).
(Chin) HRENAENMRE. Bwmds. HEAFERE Y. HEHHEK EYRAREE
WA, R 1’?7%35@% LRAK. A ANEESR. BNARKEEER. [@5R
feFHEIF. 2AEE. WHES. WEEHEH (T.30 00,1566, 104c28-10523). 16) The other
translation example of dBu ma pa: PPr chapter 18. (Tib) ran gi sde pa dan / gZzan gyi sde ba kha cig
na re / dBu ma smra pa ni dios po thams cad la skur ba ’debs pa’i phyir med pa pa bdag dan khyad

par ni med do zZes zer ba de dag la kha cig gis / dios po sel ba fiid du mtshuns su zin kyan / so so0’i
skye bo dan / dgra bcom pa so sor ma brtags pa dan / so sor brtags pa’i btan siioms pa dag bzin nam /
dmus lon dan'® mig can gyi phyogs mi bde’o siiam du nes par ses'® pa dag mtshuns su zin kyan khyad
par yod pa bzin du med pa dan / dBu ma pa dag la yan khyad par yod do Zes lan "debs par byed pas ni
/ pha rol pos dios po’i de kho na fiid rtogs pa la khyad par med do zZes bstan pa la khyad par yod par
ma brjod pas lan ma yin no // (D.188b1-3; P.244a4-8). (Chin) A XA NEBES. P EH
UM RE R AR R. BMRERT. UUEREETAEN. AR
SH. AAS. MPAEENME. AUEEMNE. Sy, ASHEEE. ZRILRH
BEAR. AERAFEAE. PHEEREAR HUWRH. PERMAVEE. FHIE.
AEER. R&AMEE (T.30n0.1566, 107c2-8).
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